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Preface

Herein, | will examine several things;

* That there is an abundance of Hebrew writings é¢xatain to us how to pronounce the Divine Name —
most people just haven't read them. And mostehthave not been translated into English.

* Most people who have read them have not underdtoed because they were trying to fit what they
read into a box of thought based on English logid assumptions — without even realizing they were
making the assumptions they were making.

* A lot of error has been taught both about the Nawewell as the history behind how the ban on
speaking the Name evolved.

* What many ancient Hebrew writings teach about tie@ynciation of the Divine Name.

Also, in way of a few side notes, while the led&V (1) sometimes makes a “v” sound and sometimes makes a
“w” sound in modern Hebrew, most best sources tthiseto a “w” sound in the most ancient of timésor that
reason, I've transliterated it as a “w” where étressed in English despite more modern conventidinyou

have a different opinion, feel free to make thddssiiution in your mind.



Chapter 1 — The Name
Introduction

Isaiah 55:9 tells us,

“For as the heavens are higher than the earthrestya ways higher than your ways, and My thoughts
higher than your thoughts.” (Isa 55:9)

So it should come as no surprise that His Name avbalhigher than the name of most humans? “Higimer”
what way? Simply a manner of honor? Or is it gideghat His Name is far more complex than our @am

Most humans have simple names. “Joe”. “Mike”a lparent gives a child a name like “Theomatorus”
and his schoolmates will call him “Tom”. And mapgople make the assumption that the Divine Namehwgas
same sort of simplicity and ease of pronunciatisraay ordinary human name. That philosophy is gron
While my name has one way to be pronounced, thev@mdsaid, “My thoughts are higher than your thasgh
has a Name that can be pronounced many differegs,waith more complexity of meaning, to reflect the
greater complexity of His being and character.

The Divine Name has not one, not two, any different ways it can be pronounced. It is nasgble
to know the meaning of each pronunciation withoodlerstanding what each letter means, what eachlvowe
means, etc. As | progress in this | will documenterous ways that the Name can be said. Thergeaezal
ways to say it that have a known and honorable mganThere are several ways to say it that hakecavn
and blasphemous meaning. There are many waysyti 8@t are known to be accurate pronunciatidms,
who's meaning is not well understood.

The presumption that the Divine Name can only biel me way is one of the first erroneous
presumptions that has caused many people to coragdneous conclusions about how to say it. Howeve
even though there is more than one way to saglécing any pronunciation at random does not w@kme
pronunciations are blasphemous, some aren't, louticlstill be avoided. Some are valid, but shdugdonly
used in certain circumstances. Some should belestdor reasons that you may have never thougbéfafre.
No one should try to say the Divine Name withoariheng all of these types of issues.

Herein, | will document many of each of these kind&ut there are several common myths that needs
that I'd like to address first:

* There's more than one way to sayi*’ / “YHWH”

* Many of these ways are well known and well docureénh Hebrew writings. The knowledge of how
to pronounce it has never been lost to history.

* Most written information on this topic has nevereberanslated into English. Some of it will be
translated into English for the first time in tiisdy of work.

* Sources for knowing how to say the Name are varied:

o Some pronunciations for the Divine Name can betcocted from and understood bpplying the

rules of grammar.

o Some pronunciations are understood from known meaoii vowels combined with the letters.



o Some pronunciations have meanings that have beenaonented throughout history, though
there is no way to explain the origin of that prociation, or the link between that pronunciatiod an
the understood meaning.

* Many attempts to reconstruct the Divine Name fromormation available to English sources produces
blasphemous results.

What's In a Name?

What is a Name? The English concept of a “Name!’the Hebrew concept of a Name aren't exactly dinees
thing.

In English:

A nameis a collection of phonetic sounds with no appaneeaning to English ears. There's exceptions
to that like “Hope” or “Faith”, but most names corinem foreign languages and mean something in a
foreign language, but mean nothing in English. EBglish ears EXPECT to hear a meaningless string
of syllables for a “name”.

» A title describes your role and/or what you do.

In Hebrew:

A Name describes your character, your role, what go, something about you or your life, where you
were born, etc.

« A title is a name. Because a Hebrew name has mgathiare is not the same distinction between a
“title” and a “name” that exists in English. Helraises the wordsheni for what we would call a
“name” and for what we would call a “title” in Engh. “Wonderful”, “Counselor” and “Prince of
Peace” are called NAMESIiem}in Isaiah chapter 9.

So when someone tells you, “there's a differeretevdden a name and a title”, and then proceedskio ta
about names or titles for God, they may be goingrda path that doesn't agree with how Hebrew speech
describes names and are trying to understanddpis from an English perspective instead of frotdebrew
perspective, where a title is ahHeni and a name is asheni. It is only because we use names that are
meaningless to English ears that we view suchtmdisn to exist in English.

Most of this work will be devoted to understandithg four letter Divine Name, with only a few side
discussions of God's other Names, such as “Adpfaidbhim”, etc., which are considered “names’shém$
in Hebrew. However, even if Hebrew calls botshemor “name”, Adonai, Elohim, and other terms we see
used do not have the same level of complexity tiatWH” / “EHYH” ( 7onx  /min° ) have. And it is this
complexity that would cause the English mindsetdbthe tetragrammation apart as a “Name”, andifyathe
others as what English would call a “title”, evétdebrew does not make such a distinction. Bupkeemind
that Hebrew thought considers “Elohim” and “Adont”also be Names, just as YHWH#> is a Name.

Why is the Name not said today?



Here's another issue about which that there has dé# of error. Many people teach that:

Judaism quit saying the Name after the Babylonggpticity and killed anyone who said it.

When the Masorets wrote down the vowels for the &lano one had spoken it in 1400 years, so they
did not know how to write it down.

People who speak Hebrew don't know how to say then® Name, but people who speak English can
reconstruct the pronunciation from information #afale in English.

That's the error. Next, let me explain the realifihe purpose of this dissertation is not to prevery item on
this theory from historical evidence, but a lothistorical evidence will surface as | discuss tbc in detail.
When you are done reading this you will have naahbut to agree that all of the evidence that dllshown
herein makes no sense unless the following iterghacorrect reason the Name is no longer pronounced.
Provingall of these items is behind the scope of this disosaossBut much of the information | will provide
herein about what Jewish history records aboutkipgdahe Name will indeed demonstrate the trutha# this
really developed.

After the Babylonian Captivity, Jews decided notsfgeak the Divine Name in any language but
Hebrew. This is evidenced by the fact that thewai parts of Scriptureever use the Divine Name.
Later, it was declared that the Divine Name coutd Ibe spoken in a publicly mixed environment,
except at the temple. However, there was no baspaaking the name privately, in prayer, or in
selective priviledged communications.

Among the priviledged communications were:

o that a Father hadduty to teach his son how to say the Name once evgeais. Also, rabbis could
teach it to their students, or scribes to otheibsesr Maimonidessaid inGuide to the Perplexed
(1140 AD) that the pronunciation of the Name shdaddaught every 7 years by a man to his son, or
a rabbi to his student. So we can date the fettthere was duty to say the name a few centuries
after the Masoret period in selective cases.

o Further evidence to this is found in the translatod a commentary on Psalm 20 | will provide in
this dissertation. This commentary says that ‘Heax will say it with their students” and goes on t
add that the students would respond using “the i®wé the Name as” he recorded it in the
document. The vowels to the Name or other unusiiaatens (such as feminine vowels with
masculine constructions as in this Psalm) are preduto have been passed down orally before the
advent of writing them down.

During private prayer, one could speak the Namesundrtain conditions.

There actually is evidence that at least some hevosgregations spoke the Divine Name liturgically

even into the 17/ 18" centuries. However, this may have been with #meesfrequency as Maimonides

records (perhaps every 7 years as well). Jewiakieprbooks, holiday liturgical books, etc, are well
recorded in which the Divine Name is used, pronedncboth with the traditional Masoretic
pronunciations as well as with other pronunciations

The not so distant view that the Divine Name iskgmoonly in Hebrew and only in certain situations

and times has somehow evolved into a near complateon speaking the Name, only within our more

modern age.



Chapter 2 — Pronouncing the Divine Name

hk

As will be shown through numerous Jewish writingghe subsequent parts of the document, Judaism
understands that there are multiple ways to proo@uine Divine Name. Based on grammar, we can gdacl
that some vowels, when inserted into YHW#H(), provide a meaning that is sensible. Other vewetan
something bad and we would not want to use thenanyVcombinations of vowels, when put to the Divine
Name, have no apparent meaning, but are suppastedlid in Jewish tradition. Many of those will bBown
later in this document through references.

Grammatically Understood Meaning of the Divine Name

The Name YHWH i) is built from adding a YUD"J prefix to the root verb:#”. Many scholars
have argued thati7” is Aramaic and not Hebrew, but if that were tlase, then 7" would be an Aramaic
Name and there would be no problem using it in Axmhowever, it never appears anywhere in the Aram
parts of the Tanach. Whilenth” is rarely used in thdlasorettext (it occurs in Genesis 27:29), this may have
multiple reasons. First;ifn” is used for present tense, withef” or “;°n” with a prefix used for past and future
tenses (or perfect versus imperfect uses). Theeptagnse version ofif7” is often optional and can be
avoided, and it seems the Hebr&anach(Old Testament) avoids this construction whereait find another
way to express such an idea, perhaps because @dahthe Divine Name is derived from it. In theegent
tense, sentences are often structured so #@t 6r “x°7” can be used andif7” can be avoided. i7" is used
in Torah, but it is rarely used. It's connectiortiie Divine Name may be part of it, but there ather reasons
that will become clearly in the later sectionsloét

Gen 27:29 says this:

Tk 723 117 | (You) AFe a strong man to
your brother.

(Gen 29:27)

But the deeper one gets into analyzing this word] low it is constructed and its various Hebrew
meanings, there's no room to be mistaken thef’ “and the Divine Name built from it is very Hebrewery
meaningful, and very complex. In fact it is themgmexity of it that has scared some people awaynfro
accepting the idea that it has more than one pmation, but this is all part of the beauty of urselanding a
God Who's ways are higher than our ways, and WWNarse is more complicated than our Name in parafiel
His greater complexity.



Vowels aren't always written in Hebrew. If theye apptionally included, they are written either
underneath or to the side of the consonant letters word. Vowels work differently in Hebrew tham
English. In English, people think of vowels as tkast important parts of a word, since pronuncrainf
vowels varies depending on what part of the wodd live in. Most English speaking people pronoutice
consonants the same way no matter where you liteerionounce vowels a bit differently depending-egion.
However, in Spanish, its the consonants that odt@npronounced differently in Spain that South Anser
while the vowels are more uniform. In Hebrew, ttwavels are not part of the word definition, as witbth
Spanish and English, but they define the grammior example, “>»” (or MLK in English) is a word.
Pronounce it “MeLeK” and it means “king”. Pronoent “MalLaK” and it means “reign”. Pronounce it
“MoLeK” and it means “He Who reigns”. Add a YUDgdix and pronounce it “YiMLooK” and it means “He
will reign”. The vowels don't affect the root mé&ag of the word — just the grammar by which it xpeessed in
a sentence.

So unlike English, the vowels are not some sottiwofl part of the word that can vary in pronurima
without changing the meaning. The whole grammhbgoastruction changes if you change the vowels.

mn is understood to have the following meanings:

e M1 = HoVeH or HoWeH means “is”, and is considered codse and used for masculine
constructions.

e m'n=HoVaH or HoWaH means “is”, and is feminine

e m7=HaYaH means “was”

e M1 =HuWWaH / HuVVaH means “has become”

* ™7 =HiWaH / HiVaH means “cause to be”

* ma1=HaWWaH / HaVVaH means “evil”

When one adds a YUD)(as a prefix, it puts the word iri®®erson future tense. Or in other words,
similar to adding “He Will” to the above. AddingUD (°) as a prefix tons yields “m7”, which is described
as the 3 person, imperfect/incomplete form of the verb “is"Thus, the following forms would have the
following meanings:

1. “*Y'howeh” = “He (masc) Will Be the One Who Ighasc)

2. “Y'howah” = “He (masc) Will Be the One Who Ifeminine)

3. “Yehiwah” = “He Who causes to be”

4. “Yehuwwah” = “He Who has become”

5. The 3" form (I dare not write it in English as a singl®rd) could yield a meaning of “He Who Is Evil".

Obviously the last one is one you would never wargay about the Creator. It would be blasphemous,
but it is a mis-pronunciation some people make, anel of the big reasons why speaking the Divine &lam
became discouraged when foreign speakers begatetenix with Hebrew speakers. It was their teroyeto
say it wrong, and thus say something blasphembas prompted banning publicly speaking the Namberd&
are people who love God with all their heart whas4mionounce His Name is a blasphemous way, simply
because they do not know better. This is why afolstudy of Hebrew is needed to pronounce itexily,
and thus why the decision was made to not say #meNin any language other than Hebrew.



“He Who has become” would only be true of someohe,vat one time, did not exist. Again, such a
phrase is not something one would want to say athmubnly Eternal Being, but a slight mispronunoiatof
the Divine Name could cause someone to be calkimg™that.

While there are multiple ways to say the Divine Naithat does not mean that “anything goes” and you

can fill in whatever vowels you want and it will Reasense and be something good to say. Some yoves
inserted into the Tetragrammation (the four lettetrme of YHWH), are blasphemous. Some aren't
blasphemous, but are still somewhat problematar. ekample, if one pronounces the Name so as sayiag,
“He Who Allows To Be”, there's several philosophipaoblems about how to apply or interpret thas. ohe
saying God allowed Himself to exist? Or is oneirsgyGod allows things He could control to the canjrto
exist? He doesn't allow everything to happen.fdileade Satan from killing Job. He's ndaesez faireDiety
who ignores His creation. He answers prayers.péféorms miracles. But there are times He leawaple
alone too. So that would be one pronunciation would not want to say, even though it may not nezely
be blasphemous.

Some pronunciations may be meaningless, and thigd doe a big problem. For one of the 10
commandments says not to take His Name “in vaigcbaling to most English translations. The Hebreyssa
X1%2” which could be translated “for vanity” of “for gutiness” or “for nothing”. Does someone do thahgy
pronounce His Name so that it means nothing? TdraeNis supposed to mean something. If it is sugEbts
mean something, diddmpty (xw) it of its meaning by saying it with vowels thave no meaning? The safe
approach is to only say it in a way that conveygell known meaning.

The earliest ban on using the Divine Name app@&alsetnot using it outside speaking Hebrew, which
appears obvious from the fact that the AramaicspairtScripture omit any use of the Divine Namenc8ithe
earliest ban on speaking the Name within Hebrevedpenly applied tpublic speech, not private prayer, the
reason for this is simple. There was no genergation to speaking the Name, but a fear that nebrkew
speakers would hear the Name pronounced, try teatewhat they heard, and mispronounce it, yielding
something blasphemous such as “He Who Is Evil” lde “Who Has Become”. These mispronunciations
frequently happen today in many American “Sacredndlacongregations where people not familiar with
Hebrew have tried to reconstruct pronouncing theiriei Name using English based logic as the means fo
deriving that pronunciation.

No one is likely to have any problem with pronuticia number three above of “He Who Causes To
Be” in my above list of grammatically constructe@anings of the Name, because YHWH is indeed the one
who caused everything to exist. Since we thinksofl as masculine, most people would be naturatiynied
to chose “Y'howeh”, the masculine form. But in litga Jewish tradition testifies to an acceptande o
“Y'howah” (He (masculine) Who Is (feminine)) ovdnet masculine form. But | will show examples of
“Y'howah” (m1'm) used as one of several pronunciations in plade=ravit is being very explicit that these are
exact and proper vowels.

Historically Accepted Meanings



Some pronunciations of the Divine Name have bestofically accepted as having a meaning that may
be understood, or not understood, or it's purpesgelis understood. Their meaning cannot be exqadrom
grammar, but it's still believed that the meanmgacepted.

For example, on the Day of Atonement, the Divinemdais said to be pronounced agy*>” or
“YoHeWaHe”. | have seen this mentioned in numerdebrew documents (I learned the above vowels from
one of those Hebrew documents), and it is one effélv I've also seen in English (recorded in pas@ df
“Sayings of the Jewish Fathers” by Joseph Garfinké)e explanation of it's meaning is complex, dods not
come from grammatical rules like the previous oneentioned, and it's usage is understood to Hectsl to
this special day. A special pronunciation for #pecial day. And only the High Priest would gahis way.

There are other historically accepted and undedstmeanings that will emerge as this discussion
continues. But first | will turn to the one thatrecorded in history by the greatest quantity.

The most common vowels found in the Masoret Tarsaeh

(1) “Yehowah” 1) or “Y'howah” is used 6,518 times and is the bdsisthe derived form of
“Jehovah”.

(2) “Yehowih” (m'2) is used 305 times.

Keep in mind that the English vowels only approxienthe sound and fail to notate that the “e” in the
second case is a shorter version than the firsafiel’not exactly the same sound.

Many scholars have dismissed “Y'howah §°) as an error and claimed that this set of vowedsew
written only because Judaism used “Adonai” as @enpsm, and they were writing the vowels for “Adna
That is, when Jews semi®” (YHWH) in the text, they say “Adonai” in its plac

But there are numerous problems with this assertibimst, “Y'howah” (1) does not have all the
same vowels as “Adonai®3(7%). Those scholars who have been able to get pastssue and have rejected it
on the grounds that it combines masculine and femitogether. However, | will demonstrate in ond o
Hebrew writing known asSegulah Niphlah that there are several words mentioned in witichstated that in
ancient times, Psalm 20 was pronounced with sewayads having masculine consonants and femininesl@w
That of course makes “Y'howah)(:7?) normal, overcoming the biggest objection to@f course this is only
done when God Himself is the one performing théoact Masculine consonants and feminine vowels'aren
alwaysused when it describes God performing some achiahthe only time feminine vowels are used with
masculine consonants are when God is indeed theo@f@ming the action.

Also, we see a mixture of both masculine and fenainn the use of the phrasRidach HaQodeshmn
wp in Ps 51, Isa 63:10,11, anchpn mn in theMishnah) or “Holy Spirit” which merges the femininefy”
with the masculine adjective ob4p” instead of with the feminine version of that saatgective.

Another flaw in the theory that the vowels were s#o for the sake of a euphemisms is tMasoret
scrolls were forbidden to be used for public regdinWhen publicly reading the Scriptures, a scwath no
vowels must be usedMasoretmanuscripts are only for private use, and the baspeaking the Name only
existed for public speech at first. It did not al apply to private prayer time, though it hasnbeeended to



that in our modern time. However there are Helypeayer books from only a few hundred years agohhae
the Divine Name written out in completion with vdaie

It may be possible, even likely, that the use & duphemismsAdonal and “Elohim’ had some
influence on these pronunciations being put into Masorettext. However, that does not mean Masorets
wrote down vowels that were “wrong” and would yieldoronunciation that is not a correct way to dagy t
Name of the Almighty. They had too much respecthis Name to do that. But what is used in the d/fets
text represents onlgomeof the ways the Name can be pronounced; it hasyddferent ways it can be
pronounced that are legitimate. They were notvtheels forAdonai and if someone pronounced the Divine
Name as written in th®asoret Tanachit would still mean “He Who Is”, which is whatdaism teaches to be
the traditionally understood meaning of the Name.

Now having said that the Masoret pronunciation\ghbwah” (771) is not a euphemism for “Adonai”,
would it sound contradictory if | said that it wakosen because you're supposed to say “Adonaié?hdt
might sound like a contradiction. But | do belietat this pronunciation wamfluenced by the fact that
tradition teaches to say “Adonai” there. But notthe way many people teach. The reality is thate are
multiple ways to say the Divine Name, and whereotth” is vocalized, YHWH with the vowels of Elohimm
written because it is understood to be a valid pnoiation of the Divine Name. Where “Y'howah ()
appears, Adonai is to be spoken, and it may haee bhosen because it is thlesest validpronunciation of
Adonai that CAN be spoken. In other words, | arggasting that when the vowels of “Adonai” are venitt
underneath the Tetragrammation, it has a known mgaand that meaning is not to be spoken. | hate
covered enough information to explain what thahpriation means, and why it is not to be spokenhwhat
| am saying is that these two pronunciations wé@sen in the Masoret text at least partly becausg were
the twoclosest validoronunciations of the Divine Name that can be sandi, the Tetragrammation is not to be
spoken with the same vowels as used for Adonai.

In the following | will provide an English transiah for the treatise calledSegulah Niphlah which
helps to demonstrate several important things atteuDivine Name. It shows that Judaism understhace
to be multiple ways to say the Name. It uses “YAHdH” as one of several pronunciations, thus, dhsious
that it is not being used as a euphemism, but éeddpr it's He Who Is” meaning. And it demonstsathat the
construction of “He (masculine) Who Is (feminin&’not a problem since other similar verbs aratée the
same way in a similar context. For that reasohave decided to translate the entire document ennixt
chapter.



Chapter 3 — A Wonderful Treasure
A Commentary On Psalm 20

“Segulah Niphlah/ “ax%01 79130” has been published in several sources, inclu@hglchan Aruch
Nagid U'Mitzvah, and other ancient Hebrew texts. It means “A Wotulldreasure” and it records Psalms 20,
and comments on it as well. It is significant $everal reasons:

. It is a partially vocalized copy of Psalm 20 wittnge of those vocalizations differing from the
Masorettext of Psalm 20.

. It goes into a discussion about what the proper toaay the Divine Name is in various places.
. It records that there are multiple ways to pron@uPeHWH” / “ mi7”.

At the time this document was written, Jewistlachahwas that there are several factors that go intowame
can and cannot say the Divine Name:
* It was only permitted to be spoken in Hebrew. Nerether language.
* The ban on speaking the name publicly did not applgrayer. In prayer, one could speak the Name
under certain conditions. One of those conditisnghen calling on God for relief from a problem.
* This commentary says that “teachers will say ihviteir students” and goes on to add that the stade
would respond using “the vowels of the Name astdeorded it in this document. The vowels to the
Name or other unusual situations (such as feminmeels with masculine constructions as in this
Psalm) are presumed to have been passed down loeédise the advent of writing them down.

The tradition on when/where it is proper to spdakDivine Names has evolved over the years. Today,
“YHWH?” is never spoken under any circumstances, but remnants ddrtbent traditions are seen in the fact
that “Elohim” is only pronounced as such duringyeraand study, and it is pronounced “Elokim” atesth
times. This is a far more limited remnant of therenancient rule that “YHWH” could be spoken inyeg but
not at other times.

No one knows exactly who wrotgegulah Niphlator where it came from originally. It can only be
verified to be as old as the"6entury, but there is some intrinsic evidence thgbes back farther than that,
and may even be pre-Masoret. That will be dematesirlater.

The vowels, as written in this document, do nottamna cholam present anywhere due to printing
Issues. On the next page is a photo copy of teedage of this commentary. The first page inetudll
of Psalm 20, and some additional commentary. Tae¥e few more pages of commentary after this page.
| have provide the first page in Hebrew, and thirermarticle in English translation. This allowsetreader to
see the pronunciation as it is used in the Psalinthe pages that follow after that are only giuethe English
translation.
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The Divine Name appears 6 times in Psalm 20 andrakwther times in the commentary with the
following pronunciations:

* an
*
* Jm
* g

- o



« 117, or “Y'howah”, which is in the Masoret Tanach aah be interpreted as “He Who Is”, combining
a masculine prefix with feminine vowels fan# ”

When the content of the Psalm is examined and aedlin correlation with which pronunciation of the
Name, it becomes clearer why more than one diffggeamunciation is used in the same text.

It is clear that each of these pronunciations aresiclered a proper way to say “YHWH?” in each case.
The writer is drawing an enormous amount of attentd the pronunciation through his comments, giterg
to strike the fear that God will punish peoplehéy do not carry forward the tradition of pronoungcthe Name
as written that he is passing on to them in exatdid

It also confirms that “Y'howah” /71" is not a grammatical mistake. It means “He (nudise) Will
Be the One Who Is (feminine)”. While this seenk lan error to some people, this commentary omiP2al
tells us that there are 5 words in Psalm 20 the¢ maasculine consonants combined with feminine Vewn
each case, God is referred to by these words.e 8abs describing an action God is performing.if Sards
describing the action of God can have masculines@oants and feminine vowels, then it is not an e
problem if the traditionaMasoretuse of 47°” also combined masculine consonants with feminioeels.
The writer draws a lot of attention to these wonddh masculine prefixes but feminine consonantsppbly
because the pronunciation of “Y'howah’:#%” does the same thing, and so the reader will ktieat the way
the vowels were written

On the following page, | provide a translation bfstcommentary. This commentary will provide
several key pieces of information to demonstraa tifie above is not a grammatical mistake by shgwiat:
* There are times that verbs describing the actiod Sadoing are written with masculine letters and
combined with feminine vowels.
* “Y'howah” / “mm” is included as one of several pronunciations usetlis commentary, and the writer
goes into great detail to validate that this isdbeect pronunciation, not a euphemism.



A Wonderful Treasure

Learning In the Hour of Affliction and
Birth
[With] “Adonai”, “YHWH”, and “EHYH

(I AM)” as they are intended each time

For the Conductor. A song of

David. YaHeWiHa' (77?) will answer
you during the day of affliction. The
Name of the God of Ya'acov (Jacob) will
exalt you.

(Established with the the name of HaShen

preserved with vowels (Please continue

preserving my brothg). And the Prophets and
the Writings have special ones like “day of

affliction ... He will exalt you”. A gematrlzaof

112 is similar to the counting of the 3 names
as they are known from what is establishec
And it says in the feminine tongue

TV oW e Ta
your He Will He Will He WI
help send exalt answer

forth you you
(feminine (feminine  efhinine
vowels) vowels) vowels)

He will send your assistance from the
sanctuary.

(from three upper [sefiroﬁ which are called
“holy” and he® ™1 will discharge in ZioR,
this is the Foundation rising into the Cro@vn
which is hinted at in the Mus(zﬂ[prayer] )

And from Zion he will support

A
commentary
of Psalm 20

L

1
See comments

below

2 .
A gematria is
a numerical
'sum of a word.

D

3

3 names arg
YHWH, “| AM”
& Adonai add
up to 112.

Note: The
words to the
left have
masculine
consonants but
feminine
vowels

4
See notes at
end of section

Y

5A paraphrase
of “He will
send forth from
Zion” but in
Aramaic

1

8 .

emphasis is t
show vowels
are feminine

O

\*2)




you (femininef (37v9?) He will
remember all your meal-offerings and

the fat of your Ascensidn Offerings.
Selah

Give according to your own heart and
fulfill all your counsel. We will shout for

joy in your victory and in the Name of
our God we have excelled /

enlargened’ May YiHeWiHa (
)

(with the Name of HaShem preserved witl
vowels (and continued for fear / respéct)

fulfill all your petitions. Now | know

thatY aHoWeHa" (737)

(with vowels; | letter it lest He cope

saves His annointed. He will answer him
from His holy heaven through the
strength of His saving right hand.

(The start of the words have a gematria o

112"

Some {rustle] in chariots and some in
horses, but we will remember the Name

of YIHW eHa (i)

(with vowels falling upon them with great fear
and trembling

our God. They are bent down and fallen,
but we are risen up and stand erect.

(The first letter of each word have a gematria

of 1124).
Let YIHWIH a (;7919) save!

f

Note:
Masoret has*“
78" where

T T

9traditionally
“burnt

offering”, but
this is more
literal.

10
Masoret has

“set up
standards”

11 o

7 An  implied
cholam may b
present  afte
the HEY.
The first

letter of the 3
words

preceding tha
comment ad
up to the valug
of the 3 names

14 Text has @
mistake

explained in
later footnotes.

15
In other

words, he's
instructing later,
scribes ta

D

D

[
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(with pronunciation enlargened, your atm
comparable to stong.

Let the King respond to us in the day that
we call.

(The [gematria of] the first letters [of each of
the last 3 words] is 112 And it said certainly 2

times that things are refused from the afflictec
are for your people, because there is none lik

you in heaven or on earth who can tell of you
power. Let more of your presence be desired

God of the heavens and God of the earth an

God of Abraham, God of Isaac and God o
Jacob, the Great God, powerful and Whom w
fear, the “I Am that I Am”,Y'How aH (He-
Who-Is) God Y'HowWaH (He-Who-Is) of
hosts Almighty ADoNal, merciful and graceful
to the lowly. At times like affliction, they will
revere you.

He will receive our prayers and the prayers o
your people, the House of Israel, and He wil
remember all of them and He sets free with Hi
mercies.

A treasured woman cries with the agonies a
the bitterness of the things of a woman whe
she is seated on the travailing chair. Sh
receives through God. She fears affliction an
weeps and He enriches her and her prayer ri
for good will. Through His many mercies He
rescues her and His many mercies save h

The Holy One hears and answers her prayef

The holy handmaidens and the purification
that were immersed pass, and are turned a
change from their arrangements and it is fro
Him that barrenness is visited and th
remembrance in the offspring of men i
remembered to the woman who is remember
that sat on the travailing chair for her

afflictions [and] hanging]s6 for You to bless
like a maidservant through strength being se

continue the
tradition of
making the
letters and
vowels larger
than the rest o
the text. Se
additional

comments i

next section.
)
e
r
O
nd

[¢)

fle\NhiIem'm

lliterally
dgranslates
“hangings”, it
culturally
f'mplies an insult
about
"menstruation/
eproductivity.
ebastian
@dunster notes
this in chapter 1
f his
ommentary of
Secundum
Matteum and
uatesmon
hangings) with
“nn v 7
(unclean and
grenstruating)

t




out with an abundanc1e7.And she fasts in this

17
hour on her own that she hears Him Who See
brought about the prayer herein in this psalm15:13 and alsc
And the prayer rises before you like a fragrancg©mMpPare

placed upon her, and a crown of fragranc
covering the back of the altar.

| called to you with all my humbled
heart, O YHWH. Your statutes are a
treasure.

And He will whisper in her ears this
infusion,
“His proceeding has proceeded and
[continually] proceeds and is stored in His

storage-box and has been stof&d”

When a man is in trouble, whether alone or
whether with many, he should say this psaln
12 times. And also teachers, likewise, will say
it with their students. (And corresponding tg
this psalm, He will answer you with all the

=

purpose of the previous Scripture and also th

vowels of the Names as above).

To the conductor of this psalm: For the
generation of those who fear the Book o

f
Torah, when they come to recite this psalm
X

they must say it in fear and in dread and i

great trembling and needing great purpose and

needing preparation with one from His God
The 3 Names {nar’= “l am”, m7 = YHWH,
and 17k = Adonai (Lord) ) are revered like this

“aram 17 770 ROR uf 19 And the first letters of

the word hinted at in “AMT?° (nnx) are the
letters for ‘5" nx” (for “I AM”) MALKUT

(kingdom) and TIFERET (beaul% And also
in [the Hebrew word] “AMT?° (R) is a
Notarikarf? in detailed examination of the

letters of the reshuffled WOIZCT’.And it needs to
be clarified that there is no error in the

Deut

with
content to
%otnote number
5.

18 . . .
Original text is

very poetic and
given in footnote

e

19Note: This is a
rescrambling o
the letters in the
3 Divine Names,
and was used i
the title above

21referring to the
link between
these two in “Etz
Chaiim”
22 L

term similar to

an acrostic, but
not exactly.




reshuffling when the mouth is not used, for?

from the power of the reshuffling comes a4
different arrangement and from the
construction it makes another more interestin

matter within the brilliance of the Song of|?2

4 H H 13
Song§ and also a collateral examination of

o' % of the later letters and this is its
language. For one is not to release what is

be grasped or to grasp what is to be release
And one does not lead what is set to rest an

what moves is not to be set to rest. But n

expression is placed in the letters that werg

moved or of the vowels given at Sinai. And it

is necessary to know every outward-stdike
this is supported for that which is required
except what ceased to be annotated in 6
chapters of poetry. And this is the entire

adoption in your hand that captures anothey

great movement. There is a guiding eleni®nt
2oNto what is seen of the [letters] moved anc
for other small demands of what re$s®"" "
moved and sufficiency of wisdom.

AlSO, if a man desires that his prayers bg

received, he must repair transgress%rrmd
with detail that is not defective of the proposal
and therefore the original merci&gmeren! actl

will be their prayezr‘s, breaking through all the
firmaments that are shined upon. Do no b
faulty in what goes out with the evil tongue ancg
in mockery and in vain oaths and in idle words
And this psalm has 313 letters as opposed
310 worlds, which are hinted in the wisdom
upon it that said to acquire loved ones, “31(
and 3 versus 3 worlds in Emanation, Creatio
and Formation. And afterwards, “the court will

. . 29,,
appraise with great purpose.

And may a desire for Your presence,
Adonai our God, and the God of our fathers

the Almighty of Holy Jacob Israel place upon

3 .

refering to ho
letters wer
reshuffled above

9

4this may refe
to a place wher
it was commonl
understood th
[the Song of Song
does a simila
gespelling at 4
obvious in
nglish
translations. Se
next section fo
more detail.

not

>(2)6Literally reads
“garment” here,
lbut figuratively
*referring to the
way we mak
dsomething
appear on
outside.

e

27
. See notes
‘end.

\°4

82 9Writer appears
jto be quoting
'something he
tguspects
readers

already

Dramiliar with.
n

would
be

60 is the numbe
symbolically
linked to suppor
and the letter ‘b

" in Hebrew
thought. Se

us the guard of 68 mighty men surrounding

osymbolic level |,

1]

D

the

at

mos

30See SofS 3:7|.
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and the destruction of the fringeshich has a |“The Creative
gematria of 21p through us to perform a |Forces by

" . Yoseph Viel for
raising of our enemies and as the name that|i ore detail on
an affliction to Jacob our father (may the peacg;s topic.
be upon him) like Bethel when he said, “And |

will make there an altar to God who answere1,__ . .
31 MR is what is

me " in the day of my affliction” (Gen 35:3) |in this text but
and thus was Adonai HaShem (may the peacew is in the
be upon Him) worshiped and thus was Joab imMasoret text
the war whom You answered, HaShem, in the

day of affliction. He set on high there the God

of Jacob, who is HaShem, for Jacob said to

God, “...who answers me in the day of my

affliction”. In this Name | will call upon You

(“rrax’= “l am”, m7 = YHWH, and- 1R =

Adonai (Lord)). He answered us in the day we

called. And Exodus credits those who went out

with this psalm and its vowels and writings and

its letters and its accents preserved upon us

who cut all thorns and the ending of that which

surrounds the flower.

Rabsha? redeemed the sons of Jacob from rage and angan¢€tlstitches together every uprising
upon us with rage). Compassion and grace willdfere your eyes of our affliction. [When you] seghwour
eyes, then our argument is compelling. And madynations know that you are set apart, Israel. $&lea
remembered your lowly sons and their fathers watgfor your salvation every day.

Our Father Who is in the heavens, You are righteamg You are merciful and all Your works are
through faithfulness. They exiled Your merciestigh Your sons for we are thirsty for Your merciésid we
remembered what You commanded us in Your holy iagefi™™ for he made Your brother poor and he

stretched out his hand and %%grasped it. And we are the sons of the childrett ¥You made. May [Your]
compassion be upon us like the majority of Yourcrer we enjoy. The accounting of our afflictiodiie and

resurrection. You performed for us miracles anchaers in the Name of YHWH of hosts for victory agsi
Your enemies and in the Name of the God of hostsdtvation through Your hands.

And in the Name oEl Shaddaithe Righteous, He founded a world to be guardedhtayRighteou%4
who feared Your Name through the Name of “I AM” (EH), Your first crown, through the Name of YHWH,
Your beauty, and through the NameAafonai Your holy temple. For many will rise up upontasiestroy us,
the Holy Place and from Zion. You will supportiasthe day of affliction. You will set us on highecause
Your Name is Holy and Your letters are holy. FRatonaiwill save us for Your Name is fearedlaShemour
Guardian, and because the merciful perfect “I AMH{YH) is our redeemer. He rose from the throne of
judgement and sat on the throne of compassion,imgpén us the gates of the heavens to the risingafer of



the knocking on Your doors, for to You is Your peptsrael raised to Your salvatiorBelah You will bring
Israel to You first, accepting your faithfulnesgigmour teachingsEl Shaddais our deliverer from all that rises
upon us and You give us grace and mercy and comopaissYour eyes and in the eyes of all who behadd
May we find rest for our souls. Faithful shepherdme quickly and redeem us with Your power, YH\Mi
God, and build Your city speedily in our days. Aldild Your holy temple and beautify it and may You
presence dwell among us in the light of Your F#oe light in us.

May Life be upon us
([“Life” has the] gematria of EHYH YHWH EHYH)

Our Father , Our King

Footnotes:

1Shulchan Aruch reading is clearlyi?”. Nagid Umitzvah reading is arguably eithen?” or “m7" (He Who Causes
To Be). In English, | am using “gunderlined) for patach and™ in italics for gamats, &' for tsere, and “e” for segol.

2 “ A H
A “gematria” is a numerical sum of a word.

3 Gematrias are counted witk * equals 1, 4" equals 2, ¥ equals 10, etc. The Hebrew words i 7°R
add up to 112. There are several places in thenRghere the writer points out that certain lettembinations
add up to 112. So this statement may have beertraduction to pointing that out in other placéhe author
may see a connection between the phraser* 71¢ ora” and 112 explained in the next chapter.

Y1t may be possible the author sees a connectiomeleet the 3 uppesefirotand the 3 words with masculine
consonants and feminine vowels.

> Commentator may be paraphrasinp¥” (send) in Hebrew (which is also an Aramaic woad) ‘vow|[r]”
(discharge) in Aramaic. This probably relates tawis sent forth from the 3 uppsefirotas well.

®This is a references to the spheres of “Foundatidf€sodand “Crown” /Keterin the Tree of Life.
"TheMusafis a set of liturgical prayers added as a replao¢moesacrifices.

10This psalm has%” = “enlargened” where the Masoret hasTi", which is translated “we will set up our standsrd
by the JPS and “we will set up our banners” byKi¥'.

12I'he first letter in the 3 words that preceded ttismment were the three letters that are used toatedthe gematria of
the 3 names.

13 Psalms 20:7-8 reads like this:

2272 a9xm v ¥ ninaa. | ...with the strength of His Right




Hand. Some in chariots....

But is generally translated as if it read like this

TORM MR in vEt nin23a|...with the strength of His Right
27972.|Hand. Somérust in chariots....

There's a verb missing from Ps 20:8, and someueetiee proper verb should be#x>” and that the similarity
between this word and the previous?*” may have caused it's omission by a scribe, atthoubelieve the
omission of a verb here was poetically intentidoahake a point and not a scribal accident. Act&a of this

theory and accepting the “Scribal accident” theepuld lead us to use the verb near the end of ¢éhéeace
(remember) twice and translate this as...

“Some remember in chariots....”

But because this is poetry, the unusual sentent&gtre@tions found here may be an intention pathefpoetry.

In this particular case, it may well be that the is trying to hint at the word “trust” being misg through this
sentence construction as a poetic way of gettingsacthe idea that trusting in Chariots is reallgck of trust

in the one to whom trusthould be directed. So the missing verbix>”), that is hinted at by the previous
word (“1»°”) that is almost like it, was something | beliewas done intentionally and poetically to indicate a
lack of trust in God.

14 The text actually says?"> “x n" " (the heads of the words have a gematria of 13@)this is a clear error and should

read ‘P2 "an" " (the heads of the words have a gematria of $it)e the first letter in each of the 3 words tivaicede
this statement are QUR)( VAV (1), and another VAV, which adds up to 112. | have translated anddd, rather
than as the scribes have miscopied. Sinc® arfd a 2" look a lot alike, it is easy to see where thetake came from.

Ywhile the Hebrew word involved here is literalhaislated “hangings”, it has a cultural implicatitirat
carries an insultive connotation to a woman conogreither her menstruation or reproductivity. b&stian
Munster notes this in chapter 1 of his commentdnSecundum Matteurfl537 AD) and equatesi®on”
(hangings) with %711 fynw ” (unclean and menstruating).

Brhe phrase 3V 1wp 571 P91 10 P11 ” has p” not “ap” in the original text. The phrase is built fromad root
words:

» “pp” refers to something that goes forth, in this ¢disem God, to the woman who prays.

o “pp“ [ ”np” could be understood as the masculine formmp*® referring to a box or storage container to
put something in.

e “mp” in the name of the letter" in Hebrew, and understood to symbolize man cglbn God and God
answering. (See Yoseph Viellhe Creative Forcedor more information on this topic.) Since this
phrase is about God answering someone's praysrwihulld explain why 5" was transformed into
the a masculine form ob” so the mystical connection between the answeénrtgale of the letter #p”
and the storage container being used to store homgedf value fop masculinized t®p) would be



easier to see. This may also be why it was writtgfi instead of tjp"since another letter usually does
follow it.
* “pp”is arare word that was chosen as a permutafion s, which is a play on words withqfp”.

Note also that the previous line says, “Your stgdre a treasure” so it is a poetic response meshsu like
manner to the statement.

Yin the rescrambling ah ,7oar , and 1Tk as “ran 1y a0 kR U The first letter of the rescrambled words is
7R, the second letter of each word;is», and the third letter of each word formmsx.

20 Essentially this is saying that the womb&” contains the first letter of 3 words:
x| =1 AM”

maon | = “kingdom”

naRon | = “beauty”

which represents the sfirotthat are the “middle stem” of the tree of life. elWord ‘hiax” is the word ‘K"
(stem) in construct form. In this section, he dnesmake the connection very well between thisigid and
the scrambling of the Names in the part footnotedld, but it is obvious from the part footnotegoart 35 that
He seesrnx (the first letter of each word in footnote 19)Keter, > (the second letter of each word in the
previous) in Tefirot, andi7x (the third letter of each word in the previous)Mialkut. However, this is a bit
forced since it inconsistently usesix instead of KeTeR, and he swaps the order of Titand Malkut to make
this work.

“There are many ancient Jewish teachings that nefetters of the Divine Name to the concept of‘ffree
of Life”. This appears to be what the author femeng to in this usage.

#A Notarikanis a notation in which letters stand for wordselé&n English acrostic, but not necessarily with the
same logic.

“Text actually saysd*ax” (members, parts, etc), but due to context | agsiithis was a spelling mistake for “
oay”, which can mean several things including “traesgions”.

28 n other words, he is saying that a mercifultaatepair damage done by a previous action is atsute for
prayer.

32 . . ,
probably an acrostic abbreviation of someone's name

B There is a gender shift in this sentence that kas Ipreserved in the English translation. It cdddsaying
that Torah (feminine) grasped the hand reachindaoitt(her) for help.

3 Text reads ¥°p7%”, which may be a spelling mistake fon*j7%” or may be a proper name derived from “
nopTx”.



Chapter 4 - Commentary On the Commentary

It is clear from the multiple republishing oS&gulah Niphlah/ “nx%01 7930” that this writing was
popular in Judaism and the authority of what itckess is not in dispute. It was published in thiko¥ang
works:

1. 1550 AD, Shulchan Aruch, a publication so imaottin Jewish history that it defines the end of
the period of the Rishonim.

2. 1712 AD in Nagid U'Mitzvah /hgm a7

3. 1925 AD invHxemei onunpn

So this commentary has been a popular and impopartof Jewish history. And while the content may
surprise some people, there are other writingsatidtunderstanding to this topic elsewhere in JeWistory as
well.

The author goes out of his way numerous timesltasethat the vowels underneath the Divine Name
are the correct way to say the Divine Name wheitingcthe song. He does this in enough detail Waknow
he is not writingany of the pronunciations in order to satisfy somenditag of the vowels conforming to a
euphemistic use, as many have alleged the Masoneinziscript does. However, he still uses the mogtlar
Masoretic vowel markings in more than one placeygus17” (“Y'howah”) in his commentary after the Psalm,
and there's no reason to think that the authorusagy a euphemism when he spent so much energyitigac
people the correct way to say the Name in numeptaces.

The omission of theholamwas probably a printer issue. It is not easy tardthe modern computer
age as well, since it can create additional spattiag is not desired. In ancient times, ttolammay have
been considered optional. Before vowels markingsewnvented, the VAV was used asmater for the
cholem and may have continued to be so, thus it wabiiee easiest vowels that would have been coreider
unnecessary to mark.

The author's cites two thoughts that he does nmext very well. He states, “And the Prophets and
the Writings have special ones like “day of afftiet, He will exalt you”.” He then goes on to add,gematria
of 112 is similar to the counting of the 3 namesh&y are known from what is established.” By s@®ese of
counting, the phrase “in the day of affliction, iWél exalt you” could be considered to have a gamatf 112
in the initial letters, plus the preposition if tpeepositional BET is counted indepedently. Atttpaint, this
phrase 42xw° 77% 012" has, as its initial letters Yud)(+ Tsaddi §) + Yud (), which adds up to 110. If the
prepositional BET J) is considered independent of the entire phrase,could add 2 more and get 112. Thus
its possible that the writer could see a connedbeiwveen the Psalm starting with the phrageu® 7% 012"
and that this is a hint that the Psalm is importamevealing something about the Divine Name. itQnay
simply be that the second statement was a settiettact that there are several places in the Padiare he
stops to point out the the initial letters to agsd®e add up to 112, but he doesn't explicitely @b tbr this
phrase. Perhaps the phrasext> 77x ora” suggested this thought to him, but he stoppedtsifonaking the
connection since the prepositional BE) ghould either be omitted (yeilding a count of l@Oused in place of
the Yud (yielding a count of 102). This would eaipl why the two sentences seem to be there, sonmiewha
disjointedly, without a smooth connection betwdantivo thoughts.



The statement “may your arm be as stone” could nmealtiple things. In English, we use the phrase
“set in stone” to refer to something that cannotthanged. In Hebrew thought, a “stonglk] is sometimes
used symbolically to represent what passes frohefahx) to son (2). Merging father and son together results
in “12 + ax” yielding “12x8". Here, a stone is being used when discussing péisses from one scribe to the next
generation of scribes, fitting by analogy the sylitbmeaning of a stone as what passes from fatheon.
This is covered in more detail in my commentaryMayetseat www.messiahalive.com/parshah7-vayetse-Leah-
Rachel.wmv

While there is no record ofikud used prior to the Masoret period, there may haenka more general
type of method for notating pronunciations thatcpoed this.

If it was generally understood that one uses “HeoWh in certain situations, such as when askingl Go
to preserve things as they are and “He Who CauedBeT in other situations, such as asking God tange
things, and other certain pronunciations in certtoations, then one does not have to pass onvitgen
vowels or oral tradition what vowels to use in wpktces, one simply fills in the blanks based andituation.

If the reason for using feminine vowels with masweilconstructions where known at the time of this
writing, that too could have been a matter where emply fills in what is appropriate. Howevergeth
commentary cites the usage of feminine vowelssditas unusual, and makes no comment on it otfaer that.
One would suspect he did not understand why fermimowels were used there. Perhaps his genera@ondd
it from a group that did understand the why. Withknowing the why, one must ask how it was tratsai

The Talmud does record that prior to the Masoretode some system of accent marks were used.
Vowels weren't used, but some sort of system farking some type of pronunciation was used in Talimud
times, for it says....

“Why should one wipe with the left hand and not tlght?.....” [after a few answers, one becomes...]
“...R Akiva says, “because he points to the accentthe scroll §n “nyv) with it.”” (Brachot 62a,
Socino)

We do not know today what the accent marksy¢”) were since we have no scrolls from that time
period. Dead Sea Scrolls from well before thatetperiod have no such examples that fit. We do kmalates
to the time of Rabbi Akiva (50 AD — 135 AD). Theaecent marks may not have been a pointing for each
vowel, but if any of them marked a word to be pramzed with feminine vowels, without necessarilyisgy
WHAT those vowels were in detail (not needed anywthen the knowledge of when to use feminine vewel
could have been passed on this far back withowggsaeily using the same system for doing it. Hawethere
is no known such system.

There may be portions of the pre-Masoret Scriptupesticularly from the Psalms, that have been
preserved in Jewish prayer books and were cop@d firevious prayer books that were themselves dopie
from pre-Masoret scrolls rather than being copredhfa Masoret scroll.

Of course, it is probable that the accent marksudised in the Talmud were not complete vowels
markings. What is debatable was whether thosenacearks contained enough information to reconstuinat



vowels went with the intention behind those accewarks. Shulcan Aruch(1550 AD) states this, “The
Amoraim (Period the Gemara portion of Talmud wasgtam) were without vowels, as they remembered with
reconstruction and intentionpége 11 of “On Rabbi Isaac Lurid”

The reference to the Song of Songs in which théewdiscusses the permutation of the 3 names of *
IR, M, OR” as “ran e 7an XRR 7 and says, dnd from the construction it makes another more
interesting matter within the brilliance of the $oof Songsmay refer to a teaching that was well known &t th
time, but unknown at present. There are threeeplat the Song of Songs that could potentially batve is
referring to based on information available to utha present time.

There are two places that involve some sort of péation or alteration of the Divine Name. In Sarig
Songs 6:8, 4o = “they praised her” is a permutation of the méaeniliar “7%%7” = “HalleluYah”. The
man in the allegory is understood to symbolize @b spiritual level. So this could have someitsail
interpretation of which the writer knew.

Or there may have been a connection seen betwaen @dongs 2:4 and this Psalm. If we compare
the following two verses:

Masoret Ps 20:6 %371 11°7%% awa | In the Name of our God, we will
setup a banner

SofS 2:4 727K 05y 1937 | His banner over me is Love

Note here that “love” (anR) is one letter different from the spelling of dieem of the Divine Name of
“rar” =¥l AM”. This is a replacement of a single lett not a permutation of all the letters. Whilestis not
an exact match to the technique he was discussioguld still be what he was referring to in hismoment.
There may be some other part of the Song of Sdmgswas understood to have a teaching similar &oain
these two not presently known.

However, the author discusses a connection thattrerse of the normab?’ pluralization ending as “
'n”. And while there is no place where existing kmomanuscripts of Song of Songs have” instead of &,
this could have been a shorthand notation for eefegng that Song of Songs 4:5 and 7:4 readsyr ooy "
instead of & oy *mxn " or “ovmrn Moy .

Whatever he meant, he did not explain himself thghty enough to be completely sure what he was
trying to say. But if he was referencing a comneaching in his day, he may have assumed the reaudd
understand.

Here is a comparison of the vowels in Segulah Niflarsus the Masoretic version of Psalm 20.

Masoret Segulah Niflah

737 (ya'anka) 733 (ya'anek)




T332 (Yeshagebka) 7232 (yeshagbek)

1w (ezreka) 7MY (azrek)

77v9° (yisadeka) T77v97 (yisadek)

.....

So in each case, the Masoret is all masculine Sagailah Niflah combines masculine consonants eithirfine
vowels. A feminine verb would take a TAV prefix tead of a YUD in the imperfect or future tense



Gender

The matter of gender causes some people to haeepéeyped view of the Divine Name. But gender
has a broader meaning in Hebrew than it does inigfngin English, masculinity and femininity refer gender
roles of men and woman, and never anything elsedebrew, thian be what gender refers to, but gender is
also used for other things as well. Masculinitgals to us in Hebrew about completion while femiwirs for
incompletion. Masculinity is associated with piding things in Hebrew thought while femininity issaciated
with containing things. Since God both providesl @ontains, we can understand how both aspects coul

apply.

Linguistic gender is also not necessarily in linghwbiological gender in Hebrew. IRsalm/Tehelim

No? The word "soul" here is a feminine word andegems that the proper pronoun to replace it woald b
feminine pronoun, even though the subject heremsa.

Because masculinity and femininity always refephysical gender roles in English, this is not alsvay
an easy concept for English readers to grasp. nBtlting in the combination of masculine / femingender
should raise any cause for concern in connectidi tive Divine Name.



Textual Issues for Segulah Niflah

The writer seems quite confident that he has allcthrrect vowels, despite the fact that it doesagote
with the Masoret Tanach, which had become a stdnbgrthe time this appeared 8hulchan Aruch The
author of it is not known, but it appears in oreafa section attributed to Isaac Luria. It appearthe end of
that section, without his name at the top of thgegaas in previous pages, leaving some ambiguitio as
whether it came from him or was simply put therdilt out space at the end for lack of a bettexcel to put it.

The document presents the impression that the atmotof vowels has been going on for a while in
some form independently of the Masoret scrolls, iehiesays, “...except for what ceased to be anedtza 60
chapters of poetry”. Of course, the Masoret ssrbokive vowels marked in every occurrence of thanBiv
Name. So this cannot be referring to any Masaweition, but something outside the Masoret chdin o
transmission. Somewhere, perhaps not well puldisf@meone has been copying manuscripts with vaats
are not part of the Masoret tradition. This woubldke more sense if we assume tBagulah Niflahwas
written in a pre-Masoret period and the accent siar&re converted to Masoret vowels at a later poitime.

Irregardless of wheSegulah Niflahtself was written, it is telling us that it gotetlvowels from some
non-Masoret source where 60 chapters of the Psadmienger had the vowels recorded. That would ssigg
that the source had been around for an extendeddpef time. So ifSegulah Niflahwas written in the time
period of Isaac Luria's lifetime, it raises morepbahat the source documents being reference8dmyulah
Niflah could be found. But whether it was written laterearlier does not change much since the vowels wer
based on that source text, on not something tigihated from the author.

It is clear not only from that comment that the temri of Segulah Niflahdid not invent the
pronunciations, but was simply passing on whateleeived from those before him, but from other comimas
well. Another area where this is obvious is howchenments on the unusual nature of masculine camssn
with feminine vowels. He drew attention to it, lalidd not comment on it. He appears to not know vhyas
done, but has simply accepted that this is somgtthat should not be viewed as a error and needs to
preserved and carried on.

It appeared in bottshulchan Aruchand in Nagid U'Mitzvahalong with another document called,
“Nevuat Hayeled{The Prophecies of the Child), who's author ané datvriting is well known to be 497 AD.
Yet Shulcan Aruch(1550) was the first printed version dilévuat Hayeledknown to exist, although it was
passed down in some written manuscripts prior & thme. Segulah Niflahand Nevuat Hayeledare very
different in many ways. One is a prayer plus a memtary, the other is a series of prophecies. ©ne
Hebrew (mostly), the other in Aramaic. But perh#pesy were published together because they came thie
same time period. If these works published somgtkhown to come from 497 AD, there's no reaSegulah
Niflah could not be pre-Masoret. While it does use vawaikings the Masorets were credited with inventing
a pre-Masoret version may have had some otherdfpecent mark (similar to what the Talmud mentiass
existing as early as thé/2™ century AD) that was converted to Masoret vowetkimags at a later time.

Also, if Segulah Niflahwvas written after the Masoret period, why wouldnoé discuss the differences
between the Masoret text and what he records? Wdwd he not address the fact that the Masoretsotloise
the feminine vowels he uses in some of the verbghich he drew attention? He wanted to make aettzat



the reader continued to pass what he had copigdsbras he received it. If he was writing aftee Masoret
period, would he not need to explain to someondmtdt the Masoret version influence the way hpied the
prayer? It could also be that the commentary igeraporary with the T6century (or shortly therefore) but the
vowels and/or feminine words were obtained throex-Masoret sources such as old prayer books.

But the theory that the Masorets wrote®” and “m'72 ” to instruct people to pronounce “Adonai” and
“Elohim” is flawed by several problems:

(1) The vowels for “Y'howah” share only two of thense three vowels for “Adonai”.

(2) A scroll marked with vowels is not valid for ditbreading anyway. Jews were required to read
from a scroll that omits vowels.

(3) The vowels for )" (Y'howah) are attested to as an accurate proatinai by Segulah
Niphlah as well as many other Hebrew documents that udsk tos pronunciation, as well as other
pronunciations in the same document. If they wereafraid to use a non-euphemistic set of vowelsne
place, there's no reason to conclude that ano¢h@f sowels had to be euphemistic.

4) Since we can build a case that' " (Y'howah) is the correct pronunciation for “He gstuline)
Who Is (feminine)”, and that this mixing of masadiand feminine is supported by a similar mixinghrs
document as well as in other phrases suclvas:t ma ” (Holy (masculine) Spirit (feminine)).

(5) Even if the Masorets wermfluenced to standardize on these two pronunciations by the
encouragement of the use of “Adonai” or “Elohim”@agphemisms, it does not mean that what they wrate
wrong. They may have chosen these pronunciatiomsvikg that if someone pronounced the Name “as
written”, they would still be using a valid pronuaton. In the next section, | will demonstratermevidence
that both of these pronunciations have been vieagedhlid in Jewish tradition.

(6) Also, it will be shown in the next section tifatehowim” was sometimes written as “YHWH
with the vowels of Elohim”, but “Y'howah” was NEVEWRritten as “YHWH with the vowels of Adonai”, but
instead, as “YHWH with the vowels of thorah”. $twill be shown in the next section. But if “Y'hat’ was
a euphemism for “Adonai”, writing it as “YHWH wittihhe vowels of t'horah” makes no sense.



Psalm 121 in Shem Tov Qatan

Another Psalm that has also been recorded in Jditesiture with a different set of vowels than wha
in the Masoret Tanach is Psalm 121. It is foun8mem Tov Qataan page 6 where all occurences contain the
vowels for “He Who Causes To Be”. In this Psalhg Psalmist is asking Elohim to change his circansts,
thus the pronunciation for “He Who Causes To Belised indicating that God has the power to intezvien
one's life and cause it to be better than it isyodt appears iShem Tov Qatalike this...

mbyn? W
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A Song for Ascention:

| lift up my eyes unto the mountains.
From where does my help come?

My help is fromHe Who Causes To Bge
Maker of heaven and earth.

He will not set your foot to slip

Your preserver will not sleep, O Israel.
He Who Causes To Bés your Preserve
He Who Causes to Bés your shade
upon your right hand.

The sun will not strike you by day

Nor the moon by night.

He Who Causes To Bavill preserve
you from all evil; He will preserve your
soul.

He Who Causes To Bavill preserve
your going out and your coming in fron
now and forever and ever.

-

=)

Note that this pronunciation adds some logic togteyer. For it calls Him “He Who Causes To Be,
Maker of Heaven and Earth”, indicating the firshéi that if He can cause heaven and earth to beahlalo
anything to change things happening in earth ferlaatter for us. | used a translation of the Daviseame to
“He Who Causes To Be”, rather than a translitera{guch as YHWH or Y'HiWaH), to provide the English

reader with more of a “same sense” feel for howatld strike Hebrew ears.

The pronunciation useithe

one that most greatly hints at God's power to chang life for the better is used in a prayer #eks Him to

do just that.

This Psalm is word-for-word the same as the Masbest, but not letter for letter.

differences are maters, including:

Footnote

“92x” here instead of4%x” in the Masoret text.
“amw” here instead of»w” in the Masoret text in more than one place.
And of course, the vowels under the Tetragrammadrerdifferent than what's in the Masoret text.

However the main




The Hebrew word here if»>” which literally means to stretch out, resultimgléss than sure footage,
and ultimately slippage.



Divine Name in Other Works

There are other works where the Divine Name has beeorded and provide insight to the variance
meanings. Hebrew prayer books are one commonedoirénformation about how tradition views the remt
ways to pronounce the Divine Name. Many of themta&imn information similar to what was observed in
Segulah Niphlahwhere the Divine Name has vowels added to itfakt one could probably trace out the
history of when Jews quit saying the Divine Namgiiivate prayer by when variety in vowel pointingsgan
to disappear from Hebrew prayer books. Many modetarsdo not even spell out the entire Name anymore,
choosing to use or 11 instead. Several ancient prayers will be examindtiis treatise to document some of
the variety that has been accepted as to what padisunciations of the Divine Name are.

One of the things that makes interpreting soméne$e writings difficult is that sometimes vowels ar
missing. Segulah Niflahis not the only document | have seen omit thelamand I've also seen trshwa
omitted as well. The problems gets worse when igndealing with photocopied or scanned copies of
manuscripts where the small vowel markings endaimatting reproduced in the copy obtained.

It is in this wide variety of accepted Names tha tomplexity of the Divine Name is not likely to
overwhelm the English reader. To assemble a fi20oor 30 or 40 pronunciations might cause a smpl
minded person to think the whole thing is nonséresmuse it is more complicated than he would bkieandle.
The simple minded philosophy would be, “Why do yaye to make a name so complicated?” To the sghola
such a long list creates a sensation of amazerhantrtakes him say “WOW!”, because the complexityhef
issue causes him to appreciate a greater meaningpdab God said when He said, “My ways are highanth
your ways...” (Isa 55:9) It is like the discussitbiat occurs in many Passovergadahsof the 4 sons.

Some people have looked at the multitude of waysdayp the Divine Name and concluded that it
represents one Jew disagreeing with another. Beinwnultiple pronunciations come from tk@me source,
that theory is not supportable, because someoneotdre arguing with himself and obviously believkat
there is more than one way to say the Name. Ta seems odd to some English speakers, but in many
respects part of the cause of this is simply thettirdw grammar changes the vowels, and English geairdoes
not evolve by changing the vowels, so it is hard tiee English speaker who is not familiar with Halr
grammar to understand this. If it seems odd, ltesause our cultural expectations have biased aggect a
certain outcome that is not in line with Hebrewntting. But when this happens, we should change our
thinking, not try to change how Hebrew is interpcet

For the simple man, the basic advice Judaism hakorst say the Name. The more you learn of &, th
more you will understand why it is an impossiblektéor someone who wants to call God one and onk/ o
thing, and wants it to be put in a form that's derand just like any other human name. For thesple, the
Name you want to learn is “Adonai” or “Elohim”. Bause Y"H is far more complex than what the simple
minded man wants to be forced to comprehend.

But the Divine Name is also discussed in many aggifrom ancient Jewish scholars. And it is irstho
writings that the complexity begins to fade awdyor each time someone learns a single pronunciafidhe
Divine Name, and what it means, and when to usihnety the complexity of the multitude of pronunicas
moves from being incomprehensible to being sensard no longer overwhelms the observer.



I've already discussed how to say “He Who Is” (WitaH) and “He Who Causes To Be” (Y'HiWaH).
And knowing what those pronunciations mean makescttmplexity of having more than one pronunciation
seem more understandable and easier for the simafeto accept the multiplicity. Because to sesny
pronunciations and have no idea what they mearesahg simple person to be frustrated by what les dot
understand. But a deeper thinker is not botheyadhat he does not understand, but sees what fm'tl&aow
as a road map for where to find his next learnidgeature. He sees the complexity of the multiplias a
challenge to be overcome.

In order to rise to the challenge of studying theii® Name, one cannot allow himself to be frustdat
by what he does not know, but welcome such infolonaas a challenge and identification of what thierto
learn, and thereby not allow it to overwhelm hiithere is an introductory level of knowledge of ttapic that
can be explained to someone in English. But som&dro chooses to not learn Hebrew cannot go betfund
simple approach and master the understanding dfidinee.

Ancient prayer books record a wide variety of prusiations, but usually tell us nothing about what
those pronunciations mean. However, there areeanwiritings that discuss the various meaningsawsious
pronunciations. Sometimes these explanations geovo explanation of where the meaning comes feord,
one simply has to accept what is told as the infdion of a Hebrew speaker more learned than hirtinen
Hebrew language and the meaning of the Name fréonnmvation handed down from one generation to amothe
of Jewish men. At other times, we find that thelaration for how one derives the meaning from the
pronunciation is given. Up next | will show exadegof both.

Support for “YHWH” being pronounced as “Elohim” aridr that to have some sort of legitimate
meaning is found iPardes Rimmoninwhere it says this,

“oPPR NTIPI2 T 2 oW R At oun
(Y>3 pro R W , nYon /72 10 PUD R WY )

which translates to,
“And the Name oBinahis the Name of the Son of YHWH with the vowels=bdhim”
In his English translation d?ardes RimmoninElyakim Getz rendered it like this,

“The name of understanding is the Tetragammatiorciuated likeElohim”
(Elyakim Getz, 2007 translation of 1542 AD textgpal6)

Here, he omits thejd” or “Son [of]” from his translation which normallis done by Rabbinically Jewish
translators.  In fact there are numerous pladesrevthe phrase “Son of Yah/Tetragrammation” isduge
Pardes Rimmoninand many other works that have never been tragsiato English. While Binah’ here
means “understanding”, he is referencing one ofSirotof the Tree of Life. For that reason, | tranglateas
a name, rather than rendering the meaning.



While there is no means by which one can turn ¢gpaanmar table and ascertain any meaning) tg
from grammar, we are still told hereRardes Rimmonirthat this pronunciation refers to what comes from t
sphere, so there is some meaning we can attatistpdrticular pronunciation, it is just simply romeaning
we can explain in words.

The next example provides some insight on how tleaynciation of the Divine Name was recorded.
Some pronunciations had names, and providing thasges next to the text was one way of notating tmw
pronounce it, without using Masoretic vowels. dctfthis may have been one way they notated hasaydhe
Name before Masoretic vowels were invented. Ja@saot go through history until 800-1000 AD befaeer
having a means by which they could write down opepavhich way to say the Name should be used imeng
context. Notating the name of the pronunciatios wae way of of notating how to say the Name.

Another way to explain how to say the Name was fivtevout the names of the vowels, rather than the
symbols for them. I€HaVuR HaQaTaN1767), the following appears on page [or page 31],

AR 1N T PURIPANS (7w Mpaa2) AT O (awnn Mpea) ...
AW KT AW O3 N7 O W 190
IMAR 772K IOR (5130 pap xaw Ane Mpta) T T°ID9N 118 O 1)

Note that this contains two more pronunciationwlimich the name of the pronunciation is given ingpéhnesis.
Apparently there was no name for the third pronath@n given, so instead, they wrote out the nanighe
vowels instead.

When it says, v mph1a”, that means that YHWH is to be pronounced ushegwvowels for the wordting”,
which would be %5'7” or “Y'HoWaH”. When it says fawnn 792127, that means the Name is pronounced with
the vowels for “mawnn”, or in other words, as §17°". This is even better seen 8hem Tov Qatarwhere this
same content appears written out with vowels liks: t

AR 1212) Y o (TR ) JI7° now
(Shem Tov Qatan, page 8b)

In Shem Tov Qatant gives the line line from above with Masoret vdsvenstead of writing them out, like
this...

AR TERINPAR 277 70199 1R T 1Y
“And thus let more of your presence be desired Yaté& Our God, and God of our Fathers...”

It's too early in this discussion to explain exadtiese vowels were chosen. But these vowels were
chosen because of the understood meaning theyntbldezzause they understood this pronunciatiort to the
context of the sentence. This can be explaineddbing so requires explaining information thabéyond the
scope of this dissertation.

But if “m'm” was indicating “wrong” vowels and merely a deviceindicate a euphemism for saying
“Adonai”, then why does it appear in the same theeetences as two other pronunciations in which étear



that no euphemism is intended? Again, this iseawie that there are multiple to ways to say theniName,
and ‘m'm”, meaning “He Who Is”, is one of them. The otpeonunciations also have other meanings.

If “Y'HoWaH” was truly a euphemism for “Adonai”, &m why would it not be called the “Adonai”
pronunciation? Why is it referred to as “with td@awvels oft'horah’. Wouldn't they want to write this as “with
the vowels of Adonai” in this was intended to bEéuphemism for “Adonai”?

The answer to that is several fold. First, becdhedirst vowel for “Y'HoWaH” is not the same d®et
first vowel for Adonai. Second, because “Y'HoWaldas not an invention to indicate a euphemism for
“Adonali”, but it is a known pronunciation.

Some pronunciations for the Name can be transtai@sbnably easily into words and one can explain in
words what that pronunciation means. At other $intee understanding of a pronunciation must benésh
through example and intuition that is built fromdenstanding the vowels and what they relate to eerg
microscopic — sometimes sub-atomic level. To betteerstand that difference and/or combinatiohjre
turn to an example in which we can do both — explaiwords the meaning of a pronunciation thatuist irom
understanding what the vowels mean when they bed fnto the NamePardes Rimmoniratates this,

“It is furthermore written in théliqunim “He is called YaHaWaHag;f7’] from the side of the upper
Crown, because He is concealed like a closedyftsp,(Qomezor the vowel ’) whose outside does not
know the higher soul inside. But He Who is insidethought and called the Cause of all Causes”
(Tiqun 70, p 124)....like a closed fist that concealsd.ap one knows what is inside... It is said “He
Who Is Inside”.”

(Pardes Rimmon, Getz translation, ibid, page 10Ridt Edition, 2007)

This requires some explanation. Tetach(nns or “_”) is described to English ears as an “a” sounding
vowel Qamatssometimes make an “a” sound and sometimes ansobuihd. While both thpatach(*.”) and
gamety*_.”) make a similar sound — so close we might writéhlas “a” in English, they aren't exactly the same
sound and they have different meaning. Pha&ach(“_”) means “open”, while gamats(*_.”’) means “closed.”
Originally these names may have even been insteicin how to vocalize the sound. But this presentsof
the reasons why Judaism has traditionally not proned the Divine name in languages other than kebre
non-Hebrew speakers have too much trouble learhowg to produce the correct sounds. This is why the
Divine Name is not spoken in English sentencesalee the listener might heagamatsin the “Y'HoWaH” of
English and try to reproduce it apatach,effectively changing the meaning, for each sligdriation has some
meaning, as will be seen more and more as thisishgan progresses. In fact its easy enough togeh#re
meaning of a word by using the wrong (but at timaléd) pronunciation of @amatsin a word. For example,
in “The Ohs and Ahs of Torah Reading”, Rivka Shara@old documented that using the wrong pronunaiatio
of gamatscan change whether the Israelites collected “GuaiNumber 11:32 or “donkey drivers”. And it
could change whether Jonah / Yonah found a “shi@ ‘gpoor woman” in Jonah 1:3.

He is saying that “YaHaWaHa'i{1’) means “He Who Is Inside”, but inside of what?afltoo, requires
some explanation, since it is easily misunderstopdEnglish intuition. In Hebrew thought, the wo@dam (
a”w) can be translated as “world”, “conceal”, “aget¢.elt is called this because the Creator madeenaus
worlds, one within the other. When we put someghinside” a box, we limit what space it can mareund.
We also conceal it. But one world inside anotherlevis not 'limited’ in space, but simply 'conezfl So
while “He Who Is Inside” might sound like it is d@iing someone limited in movement by what is wés



that is not what it is saying at all. It is debang how the World the Almighty created concealsn\HiTo us,
this world looks like the outer shell, but thatesschuse we are on the outside looking in. The weddive in
looks infinite, and while it conceals the spiritwabrld, it does not limit or constrict it, but simyphides it. It
cannot limit it in any way, because in most respgtis in another whole dimension. “Inside” wessoutside”
can be a matter of perspective.

So while we might translate “YaHaWaHah{>) as “He Who Is Inside”, this basically means “HéadoV
Is Concealed” by the worlds that surround Him. @mnght easily prefer to say, “He Who Is Beyondhel*He
Who Is Inside” terminology is somewhat confusingeieglish ears, but it is not that it needs to lamgtated
differently. It is just that in the Aramaic ternolilogy of this text, “inside” is used differentlyah we are used
to because it is coming from a perspective of wigwihe worlds from the other side of the mirrorttiee
perceive it to be on. But this pronunciation didms God as being concealed just like the closg#dHat the
vowel gamatswas named after conceals what is inside it. Ti@eat Hebrew writers understood that each
vowel has meaning, and each letter has meaninghanglacement of each vowel with each letter haanimg.

There are other words where the “closed fist” megmf the gamatscan be observed. For example, *
019" means “surface” butd*1” means “interior”. Note how the form with tlgamats () hides what's inside,
while the version of this word that describes thterior, and thusioesn't hide what is inside, has shwa
instead. Many other similar examples could bedcitérom a Hebrew perspective, this is very logitait
unfamiliar to the English reader.

In the original text, “YaHaWaHa"3{7’) was not written with Masoret style vowels, butswexplained
like this in the original AramaicXqna7 xqvon M, which literally translates to “YHWH from the sdof the
Crown”, or to paraphrase using terminology previpiestablished beforehand; “The Crown pronuncidtion
This is one of the 10 most commonly known pronuimms. ButMasoreticvowels are NOT always needed in
order to explain what pronunciation to use wherahee plenty of standard references exist.

In fact, we can see both the “Crown pronunciatiaswell as the t'hora pronunciation of “Y'HoWaH”
used in this following excerpt from a Chasidic galpook from 1764 calledBet Menachirh..

VIR 00 ) A IEPR 13031 30
IS 75 IR PNOPD DD IND
DY e+ Ao 0N T I AR e
DV s i opn R D IO

Note howboth the pronunciation of “Y'HoWaH” and the “Crown pramaiation” is used in this excerpt.
Does it really make sense to suggest that the werel-a were written under YHWH the first time ider to
tell someone to pronounce AdoNal (which only mascba 2 of the 3 vowels) and then they writgaamats
under every letter a few lines later? In facthis prayer book, the bottom line of the above phsthe start of
traversing through all 10 of the best known promnatens within the same prayer. When | say “besivn”, |
mean best known to those who have examined Jewaslktion, since most seminar professors who claim



“Y'HoWaH” is just a euphemism for ADoNAI have simphever looked at the vast volume of literature tha
records the evidence demonstrating otherwise.

Why give names to various pronunciations? Thessgeral reasons. First, many of these
pronunciations had names before Masoreticvowel markings were invented, so the names prebsibiply
persisted thereafter as a way of writing down howsay it. But also, its a safer way to write dotke
pronunciation. Because in the process of rollingimrolling a scroll, sometimes a little bit of iget scraped
off the scroll. Hopefully not enough to make a VAY look like a YUD ¢). But if a YUD's worth of ink is
missing from a MEM) it will still look like a MEM (»). But if even less is missing from a vowel, ihnagzause
the word to be mispronounced. One does not hatate much ink scraped from & ‘before it looks like a

“o

Perhaps one of the most significant places thatodstrates that Judaism has not considered
“Y'HoWaH” to be a euphemism is found Tikunei Zohay in this statement....

“RIM PR VOWI T WRA 72 771237 ROVON RAW A7 YHR TRT 728 M

(Tikunei Zohay page 5)

which says that thgomats(“_”) in the Divine Name of:7°” symbolizes, “the mercies that come from the side
of Strength Gevurg, for with fire HaShem has judged thematsfrom the right.” This is a very thought
provoking statement when one understands the lofyits origin, which is too complicated for theegent
discussion. But essentially the logic from whibistcame is drawing on both tig@matsand theshwa(since
gevurais associated with thehwg being a valid part of how to pronounce the DivinenM. While the logic
behind this statement is very complicated, thecldagils apart unless one assumes that the writér lrelieved
that “Y'HoWaH” was a valid set of vowels to usegtonounce the Divine Name.



Multiple Pronunciations does Not mean that “Anythin g Goes”

Some people might be tempted to look at how a todki of pronunciations are used in Jewish tradition
and conclude that perhaps they can pick almospamyunciation and it will work. This is definitelyot true.
Some source say there are 70 ways to pronounckeethr@grammation. Some say 72. I've heard asdsgB6.
But how many ways can it be verbalized?

nhk

T

There's a total of 12 vowels that can be placecutige Yud or the HEY. There's 12 vowels thatloan
placed under the VAV, though not all the same kPsaying this, I'm counting short, long and hadivels as
unique. Altogether, that means there's....

12 x12 x 12 x 12 = 20,736 ways to verbalize thenda
At most, no more than _8@ays that are valid.

That means less than 0.41% of all possible phomsetinds are valid pronunciations. So if someone
picks a pronunciation at random, there's a 99.6&noh that it's wrong. So basing a pronunciatioftoglish
logic or other sound approaches such as a wellrdented history of usage has a 99.6% of being wrddg.
it's adviseable to stick with using pronunciatitimst have been documented to be used in history.



The Grammar — a deeper look

| mentioned earlier that the venln is understood to have the following meanings:

e M7 = HoVeH or HoWeH means “is”, and is considered ecoase and used for masculine
constructions.

* M1 =HoVaH or HOWaH means “is”, and is feminine

* T3 =HaYaH means “was”

e mn=HiWaH / HivaH means “cause to be”

The future tense is built like this....
o max =1 will be.
e man = You (masculine) will (use when talking to a man)
e »an = You (feminine) will (use when talking to a woman
e 11 = He will (be)
e man = she will (be)

But how do we get " from “mn"?  We're told, from a matter of tradition, thab*” means “He
Who Is” in the following places:

* Rashbam (R. Samuel b. Meir 1085-1175) said theneiiame means “He Who Is” is his commentary
on Exodus 3:14.

e Philo (20BC - 40AD) said, the sacred scriptures is calldde' that is' as His proper NanigPhilo, On
Abraham, 12}

* Clement of Alexandria (150AD - 215AD) probably exipled the grammatical sense more clearly than
the other two men when he said that the Divine Nameant, “He Who Is and Shall Be” (Stromata
V:6:34). In other words, it iboth future and present tense. “He Who Is” is a b gfmplification, but
“He Will Be the One Who Is” is probably a more cdetp way of describing it.

On page 14 of rixoo1 mouor maw 7, it also agrees with the what Clement said, riprteting ‘" as
meaning °m om0 7 or “exists and will be”.  And Stone's Chumagntains a commentary that says this:

“The Four-Letter Name dfIASHEM[1 1 1 °] indicates that God is timeless and infinite, thoe letters
of this Name are those of the wordsg» 1)1 727 , He was, He is, and He will Be(Stone's Chumash,
Eleventh edition, pagexvi, intro to Bereishis.)

Note that in the phrase ™ mm i ” (Was, and is, and will bave have used the letters of the Divine Name
three times, using a different permutation of #téers than what appears in the Tetragrammatiar.tHg three
tenses of past, present and future are written avgermutation of the Divine Name spelled threeeim

Adding YUD () as a prefix to a word often does mean “He WilFor example,
e “ImX” = “he says”
o "R = “he will say”
o “nw” = "he keeps”
o “Tmw” = *he will keep”



But for the verb “to be” we have
e “ma"="heis”
s “m3"="he was”
o Ui ="He will be”

“ma” goes to 7" in the past or future usage. Yeb#” keeps ‘mn” in the present tense but adds the “he will”
of a YUD () prefix. So when 13" becomes i7", by adding the YUD*) prefix, the “is” part does not turn
into a “11” but remains “is” / ‘na”, and “m7” is understood to mean “He will be the One Wha ISo it is
merging the future tense of “He Will” with the pesd tense of “is”. This is why Clement's analysis'He
Who Is and Shall Be” (Stromata V:6:34) was veryuaate.

Such a grammatical construction does exist with aiter word in the Hebrew language, and some
scholars have rejected this idea simply becaus#oéss not happen with any other word. However, the
overwhelming voice of theologians over the agestblkus that this indeed is what the word meaiighy
does it not happen with any other Hebrew word? s€heho are skeptical on these grounds are forgetttizt
the God who said, “My ways higher than your ways&a(55:9) wasn't about to make His Name like ewx¢ngr
word in the Hebrew language. It wasantto be different, but at the same time, deductflden what is
known. For if one were to ask himself “How wouldxpress what Clement said?”, the answer wouldlglea
combining ‘i +°". It's the only word in the Hebrew language thas some sort of complex tense. Perhaps
the reason this constructionasly used for the Divine Name was to prevent peoplmfusing the Name in a
sentence in referencing some other type of actMhatever the cause, it is certainly clear th&iag it's own
unique grammar from what is conventional, since #mey prefix normally puts the word in the
potential/imperfect tense, and thus would be cared future tense for the verbn:”, yielding something
more in the form of i7", But where i7" means “he will be”, but isn't now,; 7" means he will be and IS
now too.

Another problem many scholars have had with thesttaaotion of 7 ” plus *” to yield “mi” is that
it is a mixing of the masculine and the femininBut | have demonstrated that Begula Niflah this is
considered normal, and it is done for “Ruach (fengh HaQodesh (masculine)ttpi mn) or Holy Spirit as
well. So these issue at least make the construdatior’HoWaH €)'°) plausible, and the testimony of many
people from history the certain explanation.

The verb ‘5" is sometimes written 7" and sometimes writterm®7”.  When it is written with two
VAVs (1), the first is amaterand the second is@nsonant It does NOT represent the idea that the middle
radical is doubled, but that the first ismaater and the second the root. This is only done t@ hel
pronunciation to those familiar in Hebrew, since tioot is basically still thi”. But sometimes it confuses
English speakers examining Hebrew as a second dgegsince it is one more thing to absorb. In fact
confusion over this has caused some people to wdac¢hat the Divine Name is unpronouncable becthese
VAV (1) has more than one vowel. But that is only beeaane people are not familiar with the fact that
is sometimes written with one VAV and as a reswuti vowels on the same VAV. There's less confusiben
it is written with two VAVS ().

The following table shows the various forms of te@’. One could argue that perhapsi" and “n”
should bewo separatdables since they are not exactly synonymoush Bwan “to be”, but:h3” is only used



for present tense, and>i” is only used for when it is not the present tenS@me people put them both in the
same chart. | have chosen to make them two sepehnairts, especially since they don't parse bytlyxte
same set of rules anyway.

Rules for 7

Masculine Singular M oormin
Feminine Singular 7 ormin
Masculine Plural aMin
Feminine Plural niin

Rules for 1

Singular forms only Past/ |Future/ |Imperative
Perfect |Imperfect

1* person: “I” o IR

2" person, masculine “You” by N o

(to a man)

2" person, feminine: “You” (to n”mg »In 7

a female)

3 person, masculine: “he” i o

3" person, feminine: “she” g N

“1” has an imperative form, butifs” does not because imperative is a special casdutire tense of
sorts, and " is only present tense, while*:” can be past or future.

When one takesn” and add a prefix to it (such as*”), one alters it from past or perfect tense to
future or imperfect tense. But when one takes™ and add a prefix to it to form the Divine Nanue does
not change it from present tense to something elsat rather merges it with the future tense st ithdoes not
lose it's present tense meaning, but gets a fuémms meaning added to it. This is why the vov@is 7°n”
change when a prefix is added to it, but the vodie$ 7" do not change when a prefix is added to it, beeau
it continues to retain its present tense meaning.



The 3 Tenses

We're told that there were several pronunciatidn® Divine Name that were of extreme importance
to Judaism.The Babhirgives this explanation for how to pronounce thena

"What is the meaning of the verse

"May YHWH bless you and keep you. May YHWH makdaldés shine upon you and be
gracious to you. May YHWH lift His face to you aotalce peace upon youNum 6:24-26)

This is the explicit Name of the Blessed Holy Ofteis the Name containing 12 letters, as it is
written "YHWH YHWH YHWH?". This tells us that God'slame consists of 3 troops. Each troop
resembles the other, and each one's name istigefher's] named. All of them are sealed witid
Hey Vau He"... Yud Hey Vau Han be permuted 24 different ways, forming onegraMultiply

24 by three and you have the 72 names of the Rlddséy One. These are the 72 names derived
from the verses "And traveled...and came...and strdtclie(The Bahir, 107, Aryeh Kaplan's
translation)

and later it says...

"...What is the meaning of the verseod (YHWH) is a King, God (YHWH) was King, God
(YHWH) will be King forever and ever? This is the Explicit Name (Shem HaMePoresh) for
which permission was given that it be permuted spoken. It is thus written .. Ahd they shall
place My Name upon the children of Israel, and Il wiess them¥ This refers to the Name
containing the 12 letters. It is the Name usedhim Priestly BlessingMay God bless you'. It
contains 3 names [each having 4 letters] makirga of 12." (Bahir, 111, Kaplan. *The footnoted
quotation is from Exodus/Shemot 14:19-21)

The Bahir then goes on to expldiaw to pronounce those 3 names:
“Sivn> Hyin’ Ky 12 17PN

which means....
“and its pronunciation idone, do, will do..".

In other words, it's telling you to use the pasgsent and future tense forms. Other writers dat#iie Bahir
have made similar comments. For examBlkefer Zachiralsays to interpret this phrase asi mn 70 ” (page
7) or “was, is and will be”. Which would soundat like what the Messiah said in Revelation....

“’I am ...the beginning and the end....
“Who was, and Who is, and Who is to Come™
" (Rev 1:8)

Some people also have a philosophical problem wéthalizing “He Who Was”, because basically, He
still is. Of course, when one says all three thgetthe intent is obviously to communicate higretless in a
language that has no way to say “The Eternal Oaed, has taexplain that concept through more specific
examples of speech.



The most popular form of saying this, but not thé/dorm, turned into this....

T M T 1 T M| He Who lsis King,
7 o7y | He Who Ishasreigned,
He Who Iswill reign for ever
and ever.

Where “He Who Is” is really, “He Will Be The One WHs”. This puts the same statement in noun
form the first time, then verb form, then futur@ge. Since this construction uses noun then aprésnse
verb, it avoids the problem of using the past tenseherefore avoids the problem of having to 8dg Who
Was reigned”, “He Who Is reigns” and “He Who WileBvill reign”, and one can use the same pronurmiati
of “He Will Be The One Who Is” all three times andyrammatically agrees with the word>»” (“king”, or
“reign”) each time as well, while also expressing eternal nature.

| have also seen this cited ag>%> 717> ” so that the vowels offi7” agree with “i%»” and we what is
interpreted as a version of “He Who Will Be” thatmore solidly future tense. This appearfardes Rimmon
(Seev 11 P mnw: v ww) , Siddur HaAri(page 30) and numerous other places.



Other Pronunciations

There have been many Hebrew books that have dodadchgmonunciations of the Divine Name in
numerous ways. The most common one, “Y'howahfpisonly used in the Masoret manuscripts, but imyna
Hebrew documents where the intent was NOT to emgmusomeone to say “Adonai”. It is attested ta evel
over again. But it is not the only pronunciation.

Christian history does tell us that “Yahveh” was amaritan pronunciation, for we are told:

"The Samaritans call it [the Divine Nane] |ABE (1ofe) while the Jews AlA (oia)."
(Theodoret of Cyros, 5'" century AD, writing in Greek, in "Question 15 in Exodus 7")

One could interpret what Theodoret wrote as beingh@unced “Yahveh” i[> or m72 or some
combination). This is how Samaritans pronouncedllivine Name. I've never seen it in any Jewisttings.
But he is telling us that “Yahveh” is how the Saitaars said it, and is not how Jews said it. Yatsithis is
unknown to any Hebrew writings, no one knows if theis a gamatsor apatach or whether the “e” is aegol
or atsere The impossibility of knowing the correct Hebrgawels that are behind this Greek spelling makes it
useless even if it were correct due to a lack @kng the exact Hebrew vowels.

Samaritan Hebrew can be described as a crippled édrJewish Hebrew. Samaritan Hebrew usually
does not pronounce HEYs and CHETSs or pronounces lilke YUDs. Samaritan Hebrew can only pronounce
5 of the vowels used in Judean Hebrew and canmolyounce long vowels on selective open syllabtesdr
closed ones, and never in a variety of other cHsastraditional Hebrew contains). "HaMashiach" egus in
Lev 6:12 of the Samaritan text with vowels thatleaSamaritan Jew to say it as "ammasiit"is pronounced
"atta" in Samaritan Hebrew but "tach” in traditibikebrew. So there are many words in Samaritanréveb
that are pronounced different from Jewish Hebrdtws odd that so many non-Jews will pronouncelinene
Name using the Samaritan “Yahveh”, but use Jewisinynciations on every other Hebrew word they
pronounce.

Would God fail to preserve the correct way to say Name? As a matter of faith, | would think not.
The Samaritan “Yahveh” pronunciation has not beeisgrved. We only have this interpretted in Gredkich
fails to record for us whether it usedqamatsor apatach or whether the “e” is aegolor atsere. On the other
hand, many other valid pronunciations have beemsegpved usingnot only the Masoret vowels, but other
systems as well, including relating the pronunoratio a different word, spelling out the nameshef vowels,
etc.



Common English Errors

| have run into many people that have made a numberroneous mistakes concerning the Divine
Name that can be traced to one common issue: theg figure out how to say the Name using Engladic.
The problem starts with the assumption that theselg one way to say the Name, and whatever ihén t
Masoret text is wrong, because the vowels thergumstea euphemism. Then they move on to thinkhmg t
there is enough information on the pages of thagligh Bible for them to reconstruct the pronurioiatand
they try to apply English logic to a Hebrew probleBut all of the common mistakes present goodaresisvhy
the it is a bad idea to try and mix Hebrew and Ehg|

If you can't speak Hebrew, don't argue with Hebspeaking people on how to pronounce the Hebrew
language. That would sound like common sense.t Hoglish speakers wouldn't argue with a Chinese am
how to say the Chinese word for a word as simplelasr”. But many English speakers do want to argith
Hebrew speakers on how to say something as conagléxe Divine Name.

Let me address what some of the logical flaws anenwvpeople try to do this sort of English based
construction.

The “Yehudah Error”

One attempt at reconstructing a pronunciation ier Divine Name is what | call the “Yehudah” error.
It's based on this theory.

(1) “777 " is pronounced “Yehudah”

(2) “m 7 is only one letter different, so it must be poonced “Yehuwah”.

(*) What the person ends up saying is a pronurmiafor the Divine Name that is closer to th& 3
person imperfect Pual form, which would translatéHe Who Has Become”. No one should say thas. like
saying that at one time, God did not exist. Thace¥ual form would be, “Ye-huw-wah.”

I'm going to show what is wrong with this using Eslg logic first, then using a Hebrew based
explanation. This logic doesn't work in eitherdaage. Even though whether it works in Englismatrreally
isn't relevant to whether it applies to Hebrew alddress both languages anyway.

The English words “rough” and “cough” are only deéer different, but the “rough” is pronounced
“ruff” and “cough” is pronounced “koff”. So evenitlr what an English person would know about thelighg
language, he should know enough to conclude thatldgic may not work. Further, “through” isn't otu
different but presents yetthird vowel sound different from both of the previouotwlhe “Yehudah Error” is
based on logic that doesn't work in English, ncedib work in Hebrew. Some people have acceptsiiniply
because they warstomemethod they think will tell them the answer. Irethush to find some answer, any
answer, even if its wrong, one is likely to get sbining that is wrong.

From a Hebrew standpoint, it is even less logidAhen ‘oX” is pronounced “em” it means “mother”.
When ‘ar” is pronounced “om” it means “nation” or “people’'When ‘ox” is pronounced “eeM' it can mean
“if” or "when”. So if 3 Hebrew words can be speall¢he same way, but a change in one vowel charnges t
meaning this much, why would someone conclude amyttemains constant about vowel pronunciation when
the “7” is removed from &7 7?



There's no grammatical connection between theseviwds.

e YeHuDaH mm) is built from the root HWD 1) by adding a "H" ) to the end and a "Y")to the
beginning.

*  YHWH (=) is built from the root HWH:(7) by adding a "Y" ) to the beginning.

With no grammatical connection between them, whiése any reason to conclude that one word sets a
precedent for anything about the other word?

Some modern day Israelis may be a bit slow to mn@eegthe Pual form because it has dropped out of
use in modern day Israel. There are people wheifivisrael and speak Hebrew fluently who mighteha
look this point of grammar up if they are not Bdall scholars simply because this form of grammarois
longer used in modern day Hebrew and has beencezplay a Pial form instead.

The “Yah” Error

Another common error is built on the argument firagresses like this:
(1) The short form is “Yah”
(2) Thus, “YHWH” must be “YaH” + something with “WH”

There's multiple things wrong with this. First “Mais not the only short form of the Divine Name.
“YeH” is another and so is “Yo0”, though “Yo” is ually written “”, but the pronunciation used on Yom
Kippur starts with “Yo” even though there's no VAdfter the YUD. But also, if someone doesn't tihst
Masoretic scribes to have written the vowels foe avord correctly, why trust them for another? 8ist
argument assumes as true what it is trying to dispin order to disprove it!'! And most of thgseople do
not realize that if English speakers were accustedhto shortening “Joseph” to “Jeph” instead of “Jaed
“Marcus” to “Mus” instead of “Marc”, they would bessuming that a known use of “YaH” implies “YHWH' i
“YHWaH” with the first two vowels yet to be figuresut. They do not realize how much English basettlis
going into their assumptions.

Also, even if English logic could be applied, itsses something here. YaH is derived from YHWH,
not the other way around. When you shorten “Y'h@Wa) 7?) to “7”, you cannotuse the original first vowel
because the original vowel is not an “e” buBlAWA and one cannot speakshwaas the only syllable in a
Hebrew word.

Also, when the short form is used, it appears aitlagesh which does not occur for the long form. We
usually see" in the short form, but we don't se® ‘in the short form, but we never se® n “mn".

Understanding how to say the Divine Name is a Hebpeoblem. It needs a Hebrew solution and

Hebrew logic. Any attempt to approach this issueugh English logic could result in something veotkat
just failure. In some cases, the end result iaynciation that is blasphemous.

The “4 vowel” error and “The 2 Witness Rule”



Josephus €icentury AD) said in Wars 5.5.7 that the Divine Nawas written with “4 vowels”. Some
have argued that he was referring to how it wastevwriwith 4 vowels in Greek. Some manuscripts leht&nt
cite the Name as IAOU. And Porphyry wrote it BEIO. Other writers used 3 or 5 letters. Othersehsaid it
is because the letters YUE),(HEY (7) and VAV () are sometimes used for vowels.

First off, it really doesn't matter because we &thowt make decisions on how to analyze Hebrewdase
on Greek commentaries. We have to approach a twgin@blem from a Hebrew standpoint.

But also, the YUD ), HEY (7) and VAV () in “m” are built from ‘mn” as the root. All root letters
must be consonants, not vowels. And a leading YYvould also have to be a consonant. Even wheb Y
(), HEY (7) and VAV () are used where vowels go, they represent theocans part of long vowelsA long
"eey" or "ay" typically has a "y" sound at the esfdhe vowel. A long "0" or "00" has a long "w" saliat the
end of it. The HEY represents breath - the abibtyiear an "h" sound come out.

It's a Hebrew name, and it needs to be understoodgh a Hebrew viewpoint. One can't examine how
it was transliterated into Greek and know how tlamé is pronounced. That's simply the wrong wayyt@nd
figure it out. There's no way to write a Hebrew "Uin Greek. Greeks substituted a "IOTA", but tHé "
vowel is not the same as the "Y" consonant. Greekrnto way of representing a word where a vowel énds
HEY ("H") sound.

And Greek lacks a way to write a "W" sound. Thébtdev Divine Name has 3 different letters, all of
which are either problematic or impossible to wiiteéGreek. So there's no reason to consult Greekdw to
pronounce Hebrew.

You wouldn't ask a German man for advice on hospeak Chinese or a Russian for advice on how to
speak Swahili. So why do some people consult Gieekow to say the Hebrew Name? It makes no sense.

But some people do consult Greek writings and ltaveluded the divine name is "YaHiWaH" because
Theodoret wrote it as AlA is Greek. Other have toted it is said "YaHoWuH" because some manuscapts
Clement record IAOU. Of course other manuscriptCtdment record IAOUE leading other people to use
YaHoWeH.

* IAHO was used by Pseudo-Jerome ("Breviarium in"PssP.L., XXVI, 828 )

* |AOTH was used by Irenaeus ("Adv. Haer.", Il, xx8y,in P. G., VII, col. 840)

» |EUO was used by Porphyry (Eusebius, "Praep. evdniX, in P.G., XXI, col. 72)

» IEHIEH was used by James of Edessa (cf. Lamy, Hiense catholique”, 1891, p. 196)
» AIA was used by Theodoret (Question 15 in Exodus 7)

* JAOUE or IAOU is in Clement's text - multiple maraupts disagree with each other.

A variety of other opinions also exist (see fooesobelow) but all these people are violating the
Scriptures to base a decision on what any of thesewrote. Why? Multiple reasons.

Scripture tells usby the mouth of 2 or 3 witnesses shall every worchf7) be established' (Deut
19:15). Dare we establish one of the most imponesrds - the Eternal One's Name - based on oné/ on
witness? The only non-Hebrew witnesses that seeagtee, don't use enough vowels to fill out aletters



with syllables. "IAO" was used by Diodorus Sicu(lis94); the Valentinian heretics (Irenaeus, "Athaer.", |,

iv, 1, in P.G., VII, col. 481), and Origen ("in J&hll, 1, in P.G., XIV, col. 105). But even if yoargue there's
an implied SHWA/SHEVA in here, where would it g&?this YaHoWH or YahWoH? No way of telling what
they meant by this other than to say it is not cletep So where we get 3 Greek witnesses to agrea on
spelling, it doesn't seem to agree with the Helspelling enough to be useful. So much for complyinitp the

two witness rule!!! Without two witnesses saying ttame thing about how to pronounce it, we would be
violating Torah to conclude that is how to say iName.

There's also the whole problem of whether a Greékess is a competent witness to a Hebrew
pronunciation for reasons | mentioned before. iftability to write a "y’ sound, “W” sound , or a Kgble
ending in “H”, along with it's difficulty with vows such as the inability to record a SHWA / SHE\iAgbility
to distinguish between a QAMATS versus a PATACHA@EGUL versus a TSERE as well as other problems,
just to name a few.

So why do some people consult Greek commentatoselte a Hebrew problem with all these very
comical problems that exist? Mostly because these lihose Greek texts translated into English apg ton't
have any Hebrew texts translated into English. Whassentially means they are making an Englishdbase
decision, which is almost guaranteed to yield theng results.

For the most part one should not draw any firm &gions about using any pronunciation without
seeing a pronunciation used by at least two Helwvitmesses.



Oy! What a problem!

Several words are used to describe the concepdg, ‘things are not what they should be!” Among
them are %7, "w” and “77”.  Where did these words come from? It is unied that Hebrew is the Holy
Language God used to create the universe, and ¢k& $pe Universe into existence by speaking HebrBwt
He probably did not speak any of these words whemridated the universe, but we're told that heddalt His
creation and called it “good”. He did not stop &ay, “Oy, what have | done? This is not how itidbdde.”
No, He did exactly what He wanted to do.

Note that in the case ofi", we can express the concept of “things are naatwhey should be” by
taking the word 7" and deleting part of that word. Is this were thxpression came from? Was this a poetic
attempt to describe that “things are not what tteyuld be” by taking the word “to be” and deletjpayt of that
word? If so, it is a very poetic derivative. Sanly, “i77” does the same thing, but deleting the middle VAV
instead. And %5 replaces the endings” with a “”, a poetic substitution to describe that thingsndrwhat
they should be. [Note that something similar cdagdsaid of x” and “7r”".]

Whether this describes the etymology of the wordair it does describe the interpretation of thedwvo
Cutting short the word: 7" (to be) leaves us with a word that describes hlmwgs are not what they should
be. What happens ifif” is not pronounced completely? If we leave of #mding 5" or replace it with a “

", have we gone from describing Him as “He Who tig”’some form of “Oy”? Indeed, this may be why the
rabbis decided to stop pronouncing the Divine Naerhaps it was because people did exactly that.

Greek speakers would indeed have a problem NOTgdeamething like this, because in Greek, there
are no words that end in an “h” sound. Greek doesren have a way of writing down how to pronouace
word that ends in a “h” sound. So there's no wawtite the phonetic equivalence in Greek of theifs
Name, and it might be expected that Greek speakautd indeed amputate the Name if they tried toisay

English speakers don't have as much of a problierre shere is a way to write a word ending in af) “h
but English speakers often don't pronounce endii@s it is written. Here are a few examples....

English English
Writes Pronounces
rough ruff

through threw
bough bow

cough koff

English speakers aren't bothered that they doofiqunce words as they are written. So much so that
frequently people will write the Divine Name oneywand pronounce it another. One of the most common
pronunciations of the Divine Name used in many ehgrame congregations is “Yahweh”. But while they
write it “Yahweh”, they often pronounce it “Yah-wagr “Ya-way”. About half of the people leave dffe first
“h” sound. Nearly all English speakers leave b# final “h” sound and the overwhelming percentafjthem
replace the final “h” sound with a “y” sound. Hatheey rendered the Divine Name as some form of Yelién
they do that"? That possibility helps us underdtay the rabbis thought people were blasphemiaddivine



Name on a frequent basis when they tried to prooeuty and why they eventually decided that the Blam
should simply not be spoken in order to prevenppefrom pronouncing it in a blasphemous way.

“Ya-way” would be written %)°" in Hebrew. So when English speakers pronouneebiliine Name as

“Ya-way”, they are essentially saying that™ is the correct way to say1¥7>"llll That, of course, is rather
absurd! But it is what happens when you try tves@ Hebrew issue with English based logic.

Where did “Yahweh” come from? Many have theoritleat because “Yafe” was a euphemism for the
Divine Name, that these vowels were applied to Bine Name. Others have said that the Caananites
pronounced the name of their god this way. Buavehnever seen a Heberw manuscript that uses thesss
or even addresses the issue of this pronunciatipnefer to use only pronunciations that have breeorded in
Hebrew history. After all, if God wanted to preseHis Name with His people, would a correct prasation
not be recordedomewheren Jewish history?



Piecing it Together

I've seen some 40-50 pronunciations of YHWH usechamy different Hebrew books. I've never seen
“Yahweh”, “Yehuah”, any past tense form, or anylRiePual form used. So while many pronunciatians
used, that does not mean that “anything goes”.

Ancient Judaism decided to stop saying the Nanmecremental steps. It is never used in the Aramaic
parts of the Tanak. And it is never used in thevNestament. In fact, none of the three earl@sgliages the
New Testament was made available in; Greek, AramagcLatin, all omit any reference of the DivinenNa
In fact evevn when the quote the Tanach where then® Name appears, the Divine Name is replaced by
however “Lord” is said in that language.

Because the New Testament does not use the DivameeNthe early Church adopted the Jewish
standard of not saying the Divine Name as welis largely unknown in any common discussions ameamty
Christian writings, and on those rare occasionsrafieis found, it is found only when the Name miry
analyzed, but never included in ordinary speecb. th® weight of historical evidence from both Jéwasd
Christian tradition is to not speak the Divine Naowg loud in public conversation.

Keep in mind that:

e ltis wise to generally avoid pronunciations to whih you can't find 2 Hebrew witnessesScripture
requires 2 witnesses to establish a matter.

» Some pronunciations are blasphemous, or nearly sdf you're trying to pronounce the Divine Name,
are you certain you're NOT saying “He Who Is Ewl’ “He Who Has Become” or one of the other
blasphemous pronunciations? If you don't knowrthles of Hebrew grammar, you can't really know
what you are saying. And if “He Who Was” was awalceven though there may be nothing wrong with
it when combined with “He Who Is” and “He Who WHe”, how much more would we not want to
avoid saying “He Who Has Become™? There's a wagap “He Who Caused Himself To Be” in
Hebrew. If you're trying to say the Divine Name laitit knowing the rules of Hebrew grammar, that
could be what you are saying.

* Some pronunciations are meaninglessnd we're not to render the Name “for vanity”.

» Some pronunciations are problematicwithout being blasphemous or meaningless, su¢kadVho
Allows To Be”.

* Some pronunciations have reserved meaning or contisx | mentioned earlier the pronunciation for
the Day of Atonement. There are others that areetased in certain contexts, and their meaning is
known, and it is well known why they are used iattbontext and not another context. Explaining thi
would require explaining a lot of things about htve vowels are interpreted, why it is considered
important for the pronunciation to fit, etc. Thabuld involve about an hour or two of lecture tinoe,
several hundred pages of written text, which isobelythe scope of this dissertation.

» Some pronunciations are philosophically debatablel've never seen the Piel form used, but I've dhear
some Christian theologians say that the Piel formkas more sense to their line of thinking.

» If you don't know the difference between when a PAACH and a QAMATZ or other vowels,
don't say the Name.




o We write a patach( ), agamats( ), and a hataph patach() as “a” in English, but they are three
different sounds. If you don't know the difference between thesedhvowels, you're not ready to
say the Divine Name. In facpatach (open) andgamatz(closed) are understood to invert the
meaning of one characteristic of a word when th&elas changed from one to the other. It doesn't
invert the meaning of the whole word, but it doegert the meaning of one characteristic to that
word. In fact there are indeed some pronunciatwimsre “” (Ya) is a valid first vowel but* (Ya,
but shorter) means something one would not wasayo

o We might write an “e” in English to represent ashwa (), atsere(), a segol()) or a hataph
segol (), but these are four different sounds in ancient Hbrew. If you don't know the
differences, you may end up changing the meaningjeoName by saying them wrong.

» If you don't understand how Hebrew pronunciation isaffected by open versus closed vowels, don't
say the Name. The “He Who Is Evil” mispronunciation can occuyr ot knowing this difference. This
is not minor. In fact, it may be one of the mosiatal problems of mispronunciation of the Divine
Name out of all of them.

» If you can't speak Hebrew with a Hebrew accent, ddntry to say the Divine Name

* Avoid saying it around someone who doesn't speak Heew fluently. This is what has caused many
blasphemous mispronunciations throughout historgabse the listener thinks he understands the
pronunciation perhaps better than he does.

Never use any pronunciation without first invedtiigg. how it was used in Jewish history. If it'digait
has been recorded somewhere in the many thousampadges that have been written in Hebrew about tiow
say the Divine Name. It may not have been traadlaito English yet. But it's almost certainlyhtave been
written about or discussed somewhere.

In short, it is nearly impossible to think that ocen actually learn to say the Divine Name coryectl
without using some sort of blasphemous misprontiociawithout mastering Hebrew.



More than time can be involved

Over and over again, we find that commentators melaed the Divine Name to time, most frequently
telling us the Name means “He Who Is”. Can it meamething other than a time reference?

| once heard a story of a man who was told thatrélelverbs have no time tense, and he proceeded to
rewrite the King James Bible by paraphrasing it eerdoving all sense of past, present and futurseterHe
thought he had put out a new version of the Bilblat twvas more accurate than the King James, which
“incorrectly” added time tense to the Hebrew Scnips. That would represent a horrible misundedstgnof
what may have been an attempt to explain sometiendid not completely understand. The realityhat he
had horribly misunderstood what he had heard.

For starters;H7” and “1” do indeed have tense. In the original Holy Laage, ‘n” definitely refers
to present tense and is never used for past arefaxpressions. 77" is never used for present tense and is the
basis for past and future tense expression in Bdihcal and Modern Hebrew. The verb “to be” oftdoes
have properties that are unique from other verlmsany languages, including Hebrew.

So irregardless of how much of level of interprieratthere is for typical verbs as to whether they a
past, present or future tense, there is no roomnterpretation as to whethemi” is past, present or future
tense; it's always present tense. And there'sononrfor interpetation as to whethem:f” is present or
past/future, because it is never used for preg@set only past or future.

The tense of most verbs in ancient Hebrew workitla Hifferent than in English. Ancient Hebrew
verbs have an incomplete or complete tense. B igecomplete if the action is complete, and inclatgif the
action is incomplete. An action can be completeahse it is in the past, or incomplete becausg i ithe
future; in such a case. If something is in thefattense, the timing of it is incomplete becatmgetiming has
not occurred yet. But it can also be incompleteanplete for reasons that have nothing to do tintle.

The fact that most verb doriive to be tied to past, present or future tense doesnean that they
aren't. The fact that something is in the futuaynmdeed be why it is put in the incomplete tenkefact, it is
not easy to find examples in the Scriptures ofitlt@mplete tense being used in which it is not desg
something to happen in the future. Examples caiolrad, but it is rare and one must examine froendbntext
whether it is incomplete because it is in the fat(thus the timing is incomplete) or if it is incplate for some
other reason. It is simply that tindeesn't haveo be the reason for the tense chosen. Thatrimanean that
any English translation is “wrong” by interpretisgme or many verbs as past, present or futurene Tan be
the reason for the tense chosen, it's up to tleeprdter to make a decision as to what he thinksekt means.

In the case of the Divine Name, we would have & bad theological problem trying to explain why the
Divine Name has a prefix that generally makes adwiarcomplete”. For is there something “incomplete
about God? Is He not complete in every senseefmbrd? So if the YUD prefix to His Namenst there
because time is what is incomplete in the equattben His Name is being put in the future tenseretbea
serious theological problem in explaining whatnsamplete if time is not it. This is one reasoranhe all
rabbis in nearly all ages have concluded that thvn® Name is expressing his eternalness even ththugy
understand that while the incomplete tense couier t® future tense (where time is the incompldeamnent



since the timing has not yet occured), it coulceréd other things as well where something othanthme
makes the verb incomplete. They simply could sekegitimate explanation in any of those othergkin

Also, there's frequently “helper” words that deseritime sequence and can therefore remove the
ambiguity, such as . Even many Hebrew grammar $dlakt have been written to correctly describe Ebr
grammar have maintained the philosophy that“/ ” mn” have a time tense to them. For exampleAin
Grammar for Biblical Hebrew by CL Seow, the author makes a strong effortetxih Biblical Hebrew and
explain not only Hebrew of the Bible, but makes ewous comments of some differences between Helsew a
it was when the Torah was written and post-Torabrele. Yet even this “back to the original” book kea
this statement:

“To indicate the existence of someone or somethirige past, the vertn*; ” is used.

Y yaRa o vk There wasa man
in the land of Uz
(Job 1:1)”

(A Grammar for Biblical Hebrew, Revised Editiongeal65)

It goes on to cite other examples. It is true thitrare to find an example of*7” that does not fit into
past tense usage. But | am of the opinion thef ‘and “7°5” can indeed mean more than time reference.

mn does indeed mean present tense, and could bestoatk as implying even more than present tense,
but a present reality structure included as well assentially means “presesiini’, with present tense being
one of more than one ingredient needed to maketthat In my opinion, | have concluded that thisthe
original etymology of the word for several reasdimgt | will document herein. | can't documentalithem
because part of that is based on some usage @fditethat did not seem significant at the time) sook no
notes that could be provided as references. Sm lonly offer that opinion. But there is otherd®ance to
support this, at least in part.

Assuming this theory to be correct, the meaninof” would have evolved over the years a little bit.
“mn” is also an Aramaic word that simply means “istivaut the same connotations attached to it as ciefh
Hebrew. And in modern day Hebrewy:{” has taken on the Aramaic meaning and the orighi@brew
meaning indicating “same Olam” seems to have besn |

Those of you who have read my boblike Creative Forcesnay already understand how | proposed that
every word in the Hebrew language can be undersamodhaving a meaning defined by the contributing
meaning of its individual letters. 7™ relates to existentiality anch™to connecting two things together. So
based on the rules of interpretation | set fortthat book, one could interpretys” as meaning “that which is”
(the first “7”) “connected to” (the {") “that which is” (the second:f”). Connected in what way? In the sense
that they are connected at being in the same spiidtengs at the same time. It is symbolizing tiHBYs
being in the sam®lam Yud (") symbolizes the hand and can represent many @fthings the hand
symbolizes; nearness, power, or “measuring off’ eitning (since the hand was used as a measuring unit
77" could therefore refer to two things a measurenoérsiome sort apart.



This connection of two things is seen in how maommentators have discussed the Divine Name. The
Zohar @n ancient Jewish commentary on Torah attribute@hanon Ben Yochai who lived in thé @&ntury
AD) teaches,

“YUD (*»") is the Father, HEY (4") is the Mother (The Holy Spirit), VAV (") is the Son ofyUD (")
and husband of the lower HEY:() [mankind]”
(Zohar 1 Bereshit A, section 25 on Idolatry

So the Zohar sees the Divine Name ofi®' as symbolising the connection between the Fathiee
Holy Spirit, the Son, and mankind. This interptieta is visualizing the same sort of link that égig the
grammatical interpretation ofifi” as something existing in the sa@&amas something else.

| think the root meaning ofi#*3” in ancient Hebrew was to refer to something tlasts in another
Olam The wordOlam can be translated “world” or “age / era / timeipdt. So | think “13”, in its most
generic sense, means “exists outside @a&mn”, or in other words, either in a different world,in a different
time period. If yourolam of reference is time, then it basically means “pisent tense”, though perhaps not
necessarily past tense. Although some sort obprefattached to it, then certainly it would bdure tense if
your olamis time.

“X17” or “x°7” can be used for either pronouns or to mean “s'Wwell. They can be translated “he”,
“she” or “is” / “are”, depending on the contextorFexample, we see this in Scripture

dpomona 2w Yo | YHWH is® God

(Deut 4:35)

Generally, while 1" references to something existing in the s@h@mas a reference point, angh:f”
as in a different one, xf7” and “x’n” have no such implications. Today in modern Hehréhese distinctions
have been lost.

| did not go into this theory before in order tmal/confusing the reader. Because if | tried taewhis
entire treatise and what it explains around sucitarpretation, I'd be asking you to accept a ndea, then
build on that with another new idea, and then baildthat with another new idea.....and why tryrtwaduce
too many new ideas at once? It's much easier uf gioly have to absorb one new idea at a time. Time
references are easy for people to comprehend, larel hake the explanation easy. So it's much es&sier
explain the Divine Nam#hat way and then build on that.

But | do believe one could take what I've said @aou ” meaning “He Will Be The One Who Is” and
apply it not only the thelam of time, but to theolam of other concepts and interpret the same thing as
potentially “He Is in other dimensions just as ldan This One”. That doesn't make what | saidieadbout
“He Will Be The One Who Is” wrong, it only makesniterely one example of what this concept can refer
and one could apply other parallel interpretatithrag also fit. If | were to try and talk about wtal possible
olamscould be involved, it would get confusing, notasier, so up to this point, | restricted my discossio
time references, knowing fully well that timenist the only way that a reference point could existtiiis word.



One of the problems with trying to explain someha other potential meanings is that English has no
well defined way to phrase the concept obbéam To try to explain this concept to an Englismiar requires
phrasing things in ways that English phrases . a$articular example has to be chosen, becaese'smo
real word in English that we can relateddamto very easily.

| do think there are definitely examples whengi® is used in this sense. Psalms 1 says, “Happlyels
man who does not walk in the counsel of the wickeand he shall be like a tree planted by streaimgater.”
(Ps 1:1...3, JPS). Here, the word® was translated “he shall be”. It is certainlytrmeing used for “past
tense” here. But it is not necessarily best inmetga as only meaning future tense either, althabhghJPS
translation did phrase this in the simplest wayspae for the English reader by putting it in fuduense. But it
may well be that this word is talking about howls@acman will be in another spiritualam completely. That
IS, an entire spirituablam will surround this man, protect him, and put hima spiritual dimension different
than what he is in without God. Physically, hé'% is the same place. And time hasn't changecim — it is
simply not the factor here. But his sphere of @cton has changed.

There's no easy way to phrase that in Englishtirfuit in the future tense is not a bad way toagsler
this for the sake of simplicity to English ear$.ydu want to get more particular about the meamihthe word
than how it was translated above, one would simpld to begin to learn to read Hebrew and thirthebrew,
rather than worrying about how it is translatedbinglish. Any attempt to express Hebrew thougitd i
English is going to have some limitations.

So by telling you that7” and “n” can mean more than present or past tense, tlegt mamt mean that
they cannot be used for present and past tenselbenthat what | told you beforehand is ‘wrond'is simply
a simplification of the possible things it can méamrder to make it easier to introduce you ®usage. It is
rare that one seesi” to mean something other than “was”, but it isoals\portant to remember that it has a
broader meaning than that. In many ways, thioigifferent than pointing out that the wordn4” (barak)in

Hebrew can meafbless”, “curse” or “kneel”. For example, in Psalm/Teh 135:20 it says,

mm-n¥ 1072 | Bless/kneel to YHWH ‘

Should this be translated “bless” or “kneel”? #&ttf when compared to742” (barak), the word $n”
is used to describe the same consistent meaning fregquently than$52”. And to say that it is wrong to
translate °7” as “was” because it can mean something else&késdaying it is wrong to translatga” into
English as “bless” because it can mean “kneel” . nv@esely, trying to translate the English word ‘“ckieinto
Hebrew requires a context to be understood to fpark one of several words since “check” can refea tick
mark (or “check mark”), a promissary draft note ydaank will cash against your account, or inspegtin
something (to “check on” something).

There's no doubt thati¥” is most frequently used to mean “was”. But tPferdso examples where a
paste tense interpretation doesn't fit. An intetggion of 7" to mean “in anotheplam’ will provide very
consistent interpretive results, however, the poihteference for thelam in question would have to be
understood each time. But this is why the Tetagnation can refer to not only His Eternal exisegrmt His
transcendental nature as well. Time is simply ainbe easiest examples to discuss and use asraneé.



Summary

There's a lot more that could be said. My maimpimi all of this is to demonstrate:

* There's multiple ways to say the Divine Name.

* The understood meanings come from a variety ofcssur

* This topic has been very well documented, and dsxbin Jewish history. It has not been translated
into English very much.

* That lack of translation into English has createdfasion in English theology concerning this topic.

* There is no way to truly master the pronunciatind anderstanding the various meanings of the Divine
Name without becoming fluent in Hebrew. We carnyantroduce the concepts involved to an English
audience.

May He Who Isbless you abundantly in all your endeavors.



Appendix:

The original Hebrew text of Segulah Niflah
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